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PROLOGUE 


Praise be to Allah that is due from all grateful believers, a fullness 
of praise for all his favours: a praise that is abundantly sincere and 
blessed. May the blessings of Allah be upon our beloved Master 
Muhammad, the chosen one, the Apostle of mercy and the seal of all 
Prophets (peace and blessings of Allah be upon them all); and upon 
his descendants who are upright and pure: a blessing lasting to the 
Day of Judgment, like the blessing bestowed upon the Prophet 
Ibrahim (alaihis salam) and his descendants. May Allah be pleased 
with all of the Prophetic Companions (Ashab al-Kiram). Indeed, 
Allah is most worthy of praise and supreme glorification! 


In some of the books of Islamic jurisprudence (Fiqh) there is a mention of the 
performance of four rak’ats of Salah before the actual obligatory (Fard) four rak’ats of 
the Isha Salah. This specific number of rak’ats of Salah before the Isha has been 
designated as being a Sunna ghayr mu’akkada (a non-insisted Sunna) by some jurists 
(Fuqaha). Hence, it is not a practice that was consistently performed on a regular 
basis by the Holy Prophet (sallallahu alaihi wa sallam), but at intermittent occasions. 
Some works also mention this specific number to be mustahab (praiseworthy) to 
perform. 

The well-known 9 th century Muhaddith (scholar of Hadlth) and Faqih (jurist) known 
as Imam Badrud-Din al-Ayni (d. 855 AH) has briefly touched upon this in his work 
known as Ramz al-Haqa ’ iq fi Shark Kanz al-Daqa ’iq. He said 1 : 


3 jo- Ul j 

\jS" j Ud>j3 j <uLw>- <j\ J*9 j UIjj j£ 1 J j 

Translation: 

“As for the four (rak’ats) before Isha then it is not Sunna due to the absence of 
persistence [in its practice by the Prophet, sallallahu alaihi wa sallam], so it is 


1 The quote has been derived from the manuscript held in the Princeton University Yahuda section of 
the Garrett Arabic manuscripts collection (no. 1068, folio 27a) 


praiseworthy (mustahab) 2 , and that is why Muhammad (ibn al -Hasan al-Shavbani) 
gave the option between [performing] four and two rak’ats, and four is more virtuous 
as it is more rewarding, and it is said that four (rak’ats) is the opinion of Abu Hanifa, 
and two rak’ats is their 3 opinion, and similarly the discussion about the four 
[rak'ats] after it (meaning the Fard oflsha). ” 

This is in keeping with the following well known Hadlth recorded by Imams al- 
Bukhari 4 and Muslim 5 : 


Qulil Qy 4»Jp c*UP iji 41^ A«P cf'3 

((aJp jjjtw)) 'VUi jji" (j (JlSj "5 jw jjj 

'Abdullah bin Mughaffal (May Allah be pleased with him) reported: The Messenger 
of Allah (^8) said, "There is a Salah (prayer) between every Adhan and Iqamah; there 
is a Salah between every Adhan and Iqamah." (While saying the same for the) third 
time (he (#0 added), "It is for him who desires (to perform it)." [Al-Bukhari and 
Muslim]. 

One of the famous students of some of the Prophetic Companions (Sahaba) was Imam 
Sa id ibn Jubayr. He was declared to be a trustworthy and established jurist by al- 
Hafiz ibn Hajar al-Asqalani (d. 852 AH) in his TaqrTb al-TahdhJb: 


4jij\p ^jp 4*43 4PJ jy&T jj' “2278 

^ Qv***Jj Oji] Qy J»*3 


One of his most prominent teachers was the Sahabi and Qur’anic exegete known as 
Abdullah ibn Abbas (radiallahu anhu). He was martyred in the year 95 AH due to the 
actions of the tyrannical figure known as Hajjaj ibn Yusuf. 


The following narration has been attributed to Sa id ibn Jubayr by Imam Muhammad 
ibn Nasr al-Marwazi (d. 294 AH) in his work known as Qiyam al-Layl 6 : 


frLijdl OUSj £ijf \y&» :4i)1 <C?-j qPJ 


2 Imam al-Ayni also mentioned it to be mustahab (praiseworthy) in his Minhatus Suluk fi Shark 
Tuhfatul Muliik (p. 144). Imam Burhanud-Din al-Marghinani (d. 593 AH) also said it was mustahab to 
pray four rak’ats before Isha in his Mukhtardt al-Nawazil (1/341) 

3 Meaning the two prominent students of Imam Abu Hanifa: Imam Muhammad ibn al-Hasan al- 
Shaybani and Imam Abu Yusuf 

4 Sahlh al-Bukhari (no. 627) 

5 Sahlh Muslim (no. 838) 

6 Quoted in Mukhtasar Qiyam al-Layl lil-Marwazi by Taqiud-Din al-MaqrlzI (p. 88) 


Meaning: 


“And from Sa id ibn Jubayr, may Allah have mercy upon him: ‘ They 7 would 
consider it praiseworthy (to perform) four rak’ats before Isha (evening prayer). 

The above work known as Qiyam al-Layl does not seem to be extant in our time but it 
has survived in the abridged (Mukhtasar) format produced by Shaykh Taqiud-Din 
Ahmed ibn Ali al-MaqrlzI (d. 845 AH). Many of the narrations in the original Qiyam 
al-Layl have had their chains of transmission detached in the Mukhtasar edition by al- 
Maqrlzl. Hence, the above narration has been presented without its full chain of 
transmission (sanad) by al-MaqrlzI, and thus it is not possible to stipulate the 
authenticity of the narration going back to Ibn Jubayr. If it was verified then Ibn 
Jubayr’ s testimony would confirm that those in his time from amongst the Prophetic 
Companions or their disciples (Tabi’in) would deem it praiseworthy (mustahab) to 
perform four rak’ats before Isha if one desired to do so. 

In one of the earlier books of jurisprudence utilised by the Hanaft School of law 
(Madhhab) known as Shark Mukhtasar al-Karkhi, which is a commentary by Imam 
Abul Hasan Ahmed ibn Muhammad al-Quduri (d. 428 AH) on the earlier and 
significantly authoritative work known as Mukhtasar al-Karkhi, compiled by Imam 
Abul Hasan Ubayullah ibn al-Hussain al-Karkhi (d. 340 AH), the position for four 
rak’ats before and after Isha has been mentioned. The commentary by al-Quduri has 
not been fully published as of yet and parts of it have been edited as part of doctoral 
dissertations. 

Al-Quduri quoted al-Karkhi as saying: 

tdJUi cM {.LL*!' Jli 

Meaning: “He said: Four rak’ats before Isha, indeed that is more preferable, and 
four (rak’ats) after it. ” 


The above quote has been derived from three manuscript copies of the Shark 
Mukhtasar al-Karkhi. The following images are from these manuscript copies with 
the name of the library collection: 

1) The oldest copy of Shark Mukhtasar al-Karkhi is the one held in the 
Suleymaniyye library in Istanbul, Turkey, under the Damad Ibrahim Pasa 
collection (no. 563, folio 40b). It was scribed in the year 535AH by 
Muhammad ibn al Hasan ibn Abdullah ibn Fans al-Mawsill. The quote: 


7 Meaning the Prophetic Companions (Sahaba) and their disciples (Tabi’in) 


2) The copy held in the Veliuddin Effendi collection in Istanbul (no. 1226, l/95a) 
which was scribed between 773 to 774AH: 


oh tr? h — * ^ os yj> *oj/ L rj uh* kj-*+ h 

1 1 ^ J k uLL* Lxs iu j ( Jf t . t . i , Ij / J (tt / /// / - sJ J i *'/•(. 


3) The copy held in the Feyzullah Effendi collection in Istanbul (no. 804, l/77b): 



Al-Quduri has also mentioned the performance of four rak’ats before Isha in his 
famous work known as Mukhtasar al-Quduri 8 by saying: 


gC*Sj tLi 0]j UsJju hujfj 


Meaning: 

“Four ( rak’ats j before the Isha and four after it, and if one wishes two rak’ats. ” 

As for the issue of performing four rak’ats before the Isha, then this is an issue that 
has perplexed some people in this era due to either complete renunciation of any 
specific evidences, not knowing of them, or its scarcity to the research scholars due to 
lack of source material. 

In this monograph some narrations will be brought forth and their veracity examined 
in order to perceive if the four rak’ats before Isha may be performed in line with the 
Sharl'a, and hence attain the blessings of being rewarded by the Almighty Lord of 
creation, Allah, subhanahu wa ta’ala. 


8 P. 33 




THE NARRATION OF THE SAHABI: ABDULLAH 
IBN AMR IBN AL As (RA) ON FOUR RAK’ATS 
SALAH BEFORE THE ACTUAL ISHA PRAYER 


The primary narration that shall be conferred initially is a narration from a notable 
Prophetic Companion known as Abdullah ibn ‘Amr ibn al ‘As (radiallahu anhu). It 
was recorded in an early work detailing the background to a set number of Hadlth 
transmitters that may have had some form of acceptable or objectionable form of 
disparagement levelled against them (Jarh). This work is known as Kitab al-Du ’afa, 
and it was compiled by Imam Abu Ja'far Muhammad ibn Amr ibn Musa ibn 
Hammad al-Uqayli (d. 322 AH). 

As for the eminence of Abu Ja’far al-Uqayli as a transmitter of Hadlth then he was 
declared to be reliable (Thiqa) by al-Qadi Abul Hasan ibn al-Qattan al-Fasi (d. 628 
AH), as recorded by al-Hafiz Shamsud-Din al-Dhahabl (d. 748 AH) under the entry 
on al-Uqayli in his Siyar a ’lam an-Nubala. 9 

The presence of narrations in such a work dealing with those proffered to be weak 
narrators (du’afa) does not negate the possibility that the narration may still be 
considered to be authentic to the specialists of Hadlth. This is because such works do 
not usually mention a fully comprehensive and exhaustive list of all early Hadlth 
scholars (Muhaddithln) who may have also agreed on the weakness of a specific 
narrator, or the converse, which is possible accreditation (Ta’dll) of the same narrator 
at hand. 

Al-Uqayli had even gone to the magnitude of incorporating some of those who are 
known to be reliable and famous in their own right as scholars of Hadlth in his Kitab 
al-Du ’afa . 10 

One such example is that of Imam Ali ibn al-Madlni (d. 234 AH), who was one of the 
famous teachers of Imam al-Bukhari. Al-Madlni was an expert in the science dealing 
with Hadlth narrators (Ilm al-Rijal) and hidden defects in Hadlth (Ilal al-Hadlth). Al- 
Uqayli listed him unnecessarily in his Kitab al-Du ’afa 11 when commencing his 
biography by saying: 


9 See 15/238 (Mu’assasa al-Risala edition) 

10 Other examples whereby al-Uqayli incorporated reliable narrators in his Kitab al-Du ’afa include his 
inclusion of (i) Azhar ibn Sa’d (see 1/381. No. 166, Sirsawi edition) who was declared to be Thiqa 
(trustworthy) by Ibn Hajar al-Asqalani in his Taqrib al-TahdhTb (no. 307), (ii) Sa'Td ibn Abi Aruba (see 
2/466, no. 590) who Ibn Hajar declared as a trustworthy preserver of Hadith despite his relating mursal 
type of narrations and getting confused ( Taqrib al-TahdhTb , no. 2365), (iii) Isra’il ibn Yunus ibn Abi 
Ishaq al-Sabi’i (see 1/379, no. 165) who was declared Thiqa (trustworthy) by Ibn Hajar in his TaqrTb 
al-TahdhTb (no. 401). Ibn Hajar also mentioned that the criticism on Isra’il has no hujja (valid 
evidence), (iv) Yusuf ibn Ishaq ibn Abi Ishaq al-Hamadani (see 6/435, no. 2086) who was declared to 
be Thiqa by Ibn Hajar in his Taqrib al-TahdhTb (no. 7856). 

11 4/258, no. 1242 (Sirsawi edition) 


dill s .Li Jl J ilji ^1 (Jl 

Meaning: “He inclined towards Ibn Abi Du ad 12 and the Jahmiyya 13 , and his HadTth 
is sound if Allah wills. ” 

This was mentioned from al-Uqayli by al-Hafiz al-Dhahabl (d. 748 AH) in his Mlzan 
al-I’ tidal 14 under the entry for Ali ibn al-Madlni where al-Dhahabl censured al-Uqayli 
by saying later on 15 : 


4 JJs- b JiP dS Uil 

Meaning: “Have you no sense, O Uqayli? Do you know who you are speaking 
about?!” 

The matter of judging the overall status of reliability or its converse for any given 
narrator is methodically achieved by collating as much of the known praise (Ta’dTl), 
and disparagement (Jarh) from a host of other books compiled by recognised experts 
on Ilm al-Rijal (knowledge of the HadTth transmitters), and it is subject to a form of 
personal reasoning (ijtihad) which may lead to a divergence of opinion in the final 
classification of a narrator, the overall authenticity of a chain of transmission (sanad), 
or its textual wording (matn). 

Hence, the narrator who has been listed in the Kitab al-Du 'afa of al-Uqayli is not 
deemed to be spontaneously weak (da’eef) as there may possibly be further remarks 
about his status from the verdicts of other experts of Jarh and Ta’dll. Nonetheless, the 
narration had not been known to many of the Muhaddithln (HadTth scholars) or 
Fuqaha (jurisprudents) of the past as it does not seem to have been mentioned by them 
in their works despite a host of previous major scholars knowing of al-Uqayli’s named 
work. This may be due to non-accessibility of the manuscript copies of al-Uqayli’s 
work to many scholars over the centuries. In our time the cataloguing and digitization 
of Arabic manuscripts by Allah’s permission has allowed researchers to seek out such 
works and locate hitherto overlooked narrations. 

The narrator in question is known as Muhammad ibn Abdur Rahman al-Sahmi al- 
Bahili of Basra and he died in 187 AH. 

The textual wording from the Kitab al-Du ’afa of al-Uqayli is as follows: 


12 He was the Mu’tazilite judge that lead the mihna (inquisition) of Imam Ahmed ibn Hanbal (d. 241 
AH) 

13 These were the followers of Jahm ibn Safwan who was a noted nullifier of the Attributes of Allah. 
He was executed in 128 AH 

14 3/138, no. 5874 

15 MTzan al-I’tiddl (3/140) 


I *x*p ^jj iX<^ :Jls o*j j 0 :Jli 

^~'jj t5^ 

XP (jj 1 X 0 ^ ttfX- Cj*»jsljj] jj J«-L*va IdX- LiS^h o\jjA?- la (<&X- jaj 
Ol*S>j ^jjl :<Jl3 ^jj jj^P 4)il XP ( jP cAaI£ ^jp XP ^jj {jCjip- Ukl?- 

. jJLall aLJ ja jAjJjit Ojp-*}\ «.lX*!l 


Translation: 

Muhammad ibn Abdur Rahman al-Sahmi: 

Adam transmitted to me by saying: I heard al-Bukhari say: Muhammad ibn Abdur 
Rahman al-Sahmi al-Bahili, his narration is not followed up. 16 

And from his Hadlth is what my grandfather 17 transmitted to us: Muslim ibn Ibrahim 
transmitted to us: Muhammad ibn Abdur Rahman al-Sahmi transmitted to us: Husayn 
ibn Abdur Rahman transmitted to us from Mujahid, from Abdullah ibn ‘Amr ibn al 
‘As, who said: "Four Rak'ats before the Isha ( evening prayer ) will be equivalent to 
four Rak'ats on the night of revelation ( Laylat ul-Qadr )" 18 

Reference to the printed editions: 

There are several printed editions of the Kitab al-Du ’afa of al-Uqayli. The narration 
may be seen in the following editions of some of the printed copies currently available 
in the markets: 

i) Kitab al-Du’afa (4/101-102, Darul Kutub al-Ilmiyya, 1984 CE) edited by 
Abdul Mu’ti Qal’aji 

ii) Kitab al-Du’afa (4/1258-9, no. 1661, Dar al-Sami’, 2000 CE) edited by 
Hamdi Abdal Majid al-Salafi 

iii) Kitab al-Du’afa (5/322, no. 1664, Maktaba Dar Ibn Abbas, 2008 CE) 
edited by Mazin al-Sirsawi 

iv) Kitab al-Du’afa (3/510-11, no. 1662, Dar al Ta’sil, 2013 CE), edited by 
Abu Yahya Haddad 

v) Kitab al-Du’afa (4/132, no. 1664, Dar al Gharb al-Islami, 2015 CE), edited 
by Bashhar Awwad Ma’ruf and his son Muhammad 


16 Meaning his narration is not supported by other transmitters. This point from Imam al-Bukhari will 
be discussed in due course 

17 He is Abu Khalid Yazid ibn Muhammad ibn Hammad al-Uqayli (see the main text for further details) 

18 There is also a narration from Abdullah ibn Amr ibn al ‘As mentioning the same reward for praying 
four rak’ats after the Isha prayer, as well as from Sahaba like A’isha, Abdullah ibn Mas’ud (may Allah 
be pleased with them all), as well as some narrations from the next generation after the Sahaba. These 
narrations are all recorded in the Musannaf of Ibn Abi Shayba (Dar al-Qibla, Jeddah, 1st edition, 2006, 
see 5/100, no. 7351-7357; edited by Shaykh Muhammad Awwama of Madina) 


Reference to a selection of handwritten manuscripts: 

There are a number of handwritten manuscripts of al-Uqayli’s Kitab al-Du’afa. The 
above printed editions used some specific manuscripts in producing their respective 
printed recensions. None of the above printed editions used every single known 
manuscript acknowledged to exist in the world in this age while producing a 
publishable edition. 

For the benefit of the investigative reader a number of manuscripts (makhtutat) were 
consulted, and the following are the manuscripts which possess the narration at hand 
with their brief description and actual image page: 

1) The oldest known manuscript is from al-Zawiyya al-Uthmaniyya in Tolga 
(Biska province), Algeria (al-Jaza’ir). This manuscript was scribed between 
the years 381-382 AH, which is around 60 years after the death of al-Uqayli. 
The narration is mentioned on folio 341a: 



2) The second oldest manuscript is from the Zahiriyya manuscript library in 
Damascus, Syria, and the manuscript was scribed before 414 AH as a page 
mentioned the text was heard by Abdur Rahman ibn Muhammad ibn Ishaq ibn 
Mandah (383-470 AH). It is stored under the reference number 1153 - Hadlth 
362, as mentioned in Fahris al Makhtutat al-Arabiyya al-Mahfuza fi Maktaba 
al-Asad al-Wataniyya (section on al-Hadlth al-Sharif, pp. 474-475) and Tarlkh 
al-Turath al-Arabi (1/351) by Fu’ad Sezgin. 


The narration was recorded on page 289: 




3) The Chester Beatty library copy (no. 3783, folio 75b), Dublin. Ireland: 

jUi. V ii, g JL- 

~ r ‘* i>^c ^ u 

^ ■ U^jX^5 _^W±3j \ 


-V^ eir>!/ u r^yj-y > o 
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This manuscript was said to be from the 8 th Islamic century according to Fu’ad 
Sezgin in his Tarlkh al-Turath al-Arabi (1/351), and it is a somewhat 
condensed edition in comparison to the two oldest copies mentioned above. 

4) The nuskha (copy) of Muhammad ibn Yusuf al-Surati of India. This is 
another late copy dated 1349 AH. The narration was presented in the second 
volume, page 272 as follows: 


■As? 




vU 
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5) A manuscript from the Asafiya 19 manuscript library (no. 19066) in Hyderabad, 
India, which was scribed by Muhammad ibn Yusuf Khan Tonki. This copy 
has also been based on the above Zahiriyya manuscript. It too appears to be a 
late manuscript and it does not seem to mention a date for its completion. The 
narration was presented in the second volume, page 286: 





6) The Rashidiyya library (also known as the Badi’iya library) copy in Sind, 
Pakistan. This is a very late recension based on the above Zahiriyya 
manuscript. This manuscript is in two volumes and it was scribed in the year 
1347 AH (1928 CE) by Muhammad Sadiq al-Malih. The narration is found in 
the second volume, page 479. 

The owner of this manuscript was the late Badiud-Din Sindi (d. 1996) whose 
seal was presented at the beginning and end of the manuscript, as well as other 
pages. What is noteworthy is that despite being antagonistic to following one 
of the four recognized Sunni Madhhabs (Hanafi, Maliki, Shafi’i and Hanbali), 
he has mentioned his affiliation to the literalist Zahiri School. Here is the seal 
(2/605): 


19 In 1975 the manuscripts from the Asafiya collection were transferred to the Oriental Manuscripts 
Library and Research Institute (OMLRI) based in the Osmania University Campus, Hyderabad, India. 
More details may be discovered in ‘A Guide to Arabic, Persian, Turkish, and Urdu Manuscript 
Libraries in India ’, by Omar Khalidi, MELA Notes, No. 75/76 (Fall 2002-Spring 2003), pp. 1-59 
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From another page (2/301) where it stated: 

“Al-Sayyid Badiud-Din Shah al-Rashidi al-Sindi al-Zahiri al-Muhammadi and his 
sons, (dated as) 1362 AH...” 



The narration itself is shown below with a particularly interesting comment in the 
margin: 



On the left hand side the scribe or someone else who had possession of the manuscript 
wrote: 

**-^5 OlS* AjlS «UP jAj I«Aa 

12cs.Uijdl J*5 ObtSj 

Note, the figure 12 represents an abbreviation in Indian subcontinent manuscript 
terminology for the Arabic word - - which means “end of quote” 

Translation: 

“Take note at this narration for it supports our guide the possessor of allegiance, 
may Allah be pleased with him, as he would urge ( praying ) the four rak'ats before 
the Isha (prayer). ” End of quote 

This is a clear proof that someone had analysed the authenticity of the narration at 
hand and accepted it as a basis to perform four rak’ats before Isha. 

An analysis of the sanad (chain of transmission): 

The sanad presented by al-Uqayli was: 

i U jaj 

I J. 

j \j * *P <X«P ( j£’ AjP Ljj^- 


Meaning: 


And from his HadTth is what my grandfather transmitted to us: Muslim ibn Ibrahim 
transmitted to us: Muhammad ibn Abdur Rahman al-Sahmi transmitted to us: 
Husayn ibn Abdur Rahman transmitted to us from Mujahid, from Abdullah ibn Amr 
ibn al ‘As 

A look at the status of the sub narrators presented above: 

1) Al-Uqayli’s grandfather 

Al-Uqayli has narrated on the authority of his maternal grandfather in a great number 
of places in his Kitab al-Du’afa. In the edition of Mazin al-Sirsawi he narrated from 
his grandfather directly on at least 100 occasions. 20 As for the actual name of his 
grandfather, then al-Uqayli named hi m under no. 1883 under the biography of Raja 
Abu Yahya al-Harashi, as follows: 

it? - jj .Xojt Jo ji ,t£J&r —1883 

Hence, the grandfather’s name was Yazld ibn Muhammad ibn Hammad al-Uqayli. 
The fact that al-Uqayli heard from Yazld ibn Muhammad has also been mentioned by 
al-Hafiz Abu Ahmed al-Hakim (d. 387 AH) in his al-Asami wa al-Kuna (no. 1128), as 
follows: 


i^y cy. cy. jj) —1128 


it?* ^ jj Joji oj^-j jj jj 


Meaning: 

“Abu Ja’far Muhammad ibn ‘Amr ibn Musa al-Uqayli al-Makki, he heard (Hadlths) 
from Muhammad ibn Isma’il ibn Salim al-Sa’igh al-Mak ki and his grandfather, Yazld 
ibn Muhammad ibn Hammad al-Uqayli.” 

According to Ibn Mandah 21 in his Fath al-Bab fi’l Kuna wa 7 Alqab 22 the paidonymic 
(kunya) of Yazld ibn Muhammad ibn Hammad was Abu Khalid. Hence, Abu Ja’far 
al-Uqayli ’s grandfather’s full name was Abu Khalid Yazld ibn Muhammad ibn 
Hammad al-Uqayli. 


20 See the following numbers in the Sirsawi edition: 202, 357, 512, 588, 627, 957, 1041, 1144, 1175, 

1313, 1336, 1337, 1338, 1344, 1382, 1392, 1428, 1449, 1578, 1825, 1883, 1946, 1974, 2006, 2033, 

2038, 2251, 2270, 2276, 2334, 2400, 2501, 2548, 2605, 2799, 2965, 2994, 3155, 3282, 3388, 3441, 

3609, 3610, 3794, 3818, 3852, 3853, 3881, 3924, 3944, 3963, 3999, 4039, 4199, 4242, 4288, 4328, 

4369, 4441, 5526, 5566, 5661, 5823, 5847, 5859, 5876, 5888, 6009, 6053, 6057, 6066, 6096, 6248, 

6360, 6448, 6597 and 6840 

21 This is Abu Abdullah Muhammad ibn Ishaq ibn Muhammad ibn Yahya ibn Mandah (d. 395 AH) 

22 See p. 291, no. 2526 (Maktaba al Kawthar edition) 


Abu Hatim ibn Hibban (d. 354 AH) mentioned Abu Khalid Yazld ibn Muhammad ibn 
Hammad al-Uqayli in his Kitab al-Thiqat 23 (Book of Trustworthy narrators) when 
assessing the reliability of a narrator known as Mas’ud ibn Masruq as follows: 

• —15938 

Jjbf j* 

Ji : j* lS3jL 

.ol&ll U *is asjji?- (J jl i ojJj Jjsf :«u ip 

. OlSj OlS* <^iJl it?* jj jj XjJj a!\>- IXft jS- (£jj X£j 

j-» xUs' 


Meaning: 

“Mas’ud ibn Masruq, from the people of al -Mubarak. He related (HadTth) from 
Isma ’ll ibn Ja far. The people of his land related from him, I have not seen in his 
HadTth except that it resembles the HadTth of the reliable narrators (of HadTth). 

This was related about Mas ’ud by Abu Khalid YazTd ibn Muhammad ibn Hammad al- 
Uqayli who was residing in Makka and his origin is from Asbahan. ” 24 

The fact that Ibn Hibban listed Mas’ud ibn Masruq as a reliable narrator is due to his 
acceptance of the verdict of Abu Khalid Yazld ibn Muhammad al-Uqayli; which leads 
to the logical conclusion that Ibn Hibban must have accepted Abu Khalid to be a 
reliable type of narrator. 

As for the status of Yazld ibn Muhammad as a reliable narrator then what is apparent 
is that the author, Abu Ja’far al-Uqayli, must have considered him to be reliable for he 
narrated on his authority in some 100 places, and he did not list him as a weak 
narrator in his Kitab al-Du’afa. With regards to Yazld ibn Muhammad, there appears 
to be a sparse amount of information available in our time from the early books 
detailing the biographical information on the early HadTth narrators. Besides the 
postulation that al-Uqayli considered his grandfather to be reliable, another later 
scholar who made some form of Jarh (disparagement) and Ta’dll (praise) on earlier 
HadTth narrators was Abu Muhammad ibn Hazm (d. 456 AH). 

Ibn Hazm al-Zahiri has narrated via the route of YazTd ibn Muhammad in his well- 
known al-Muhalla on some three occasions. 25 Ibn Hazm mentioned in the introduction 
to al-Muhalla: 26 


23 9/191 

24 Also known as Isfahan in modern day Iran 

25 See the Dar al-Fikr edition: 7/169, 8/413 and 12/89 

26 1/21 (Dar al-Fikr edition) 
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Meaning: 

“Let it be known for the one who reads this book of ours that we did not draw 
evidence except from Sahih ( authentic ) narrations reported from trustworthy 
narrators (thiqat) with connected chains, and we did not leave anything except that 
which is weak and having explained its weakness, or what is abrogated except that we 
explained its abrogation, and that our success is only from Allah the Exalted. ” 

Hence, Yazld ibn Muhammad was considered to be a reliable (thiqa) narrator of 
Hadlth by Ibn Hazm, just as the supposition he was reliable (thiqa) to his grandson, 
Abu Ja’far al-Uqayli. 

2) Muslim ibn Ibrahim (d. 222 AH) was the next narrator in the sanad. He was 
declared to be a trustworthy (thiqa) and reliable narrator (ma’mun) by al-Hafiz 
ibn Hajar al-Asqalani (d. 852 AH) in his Taqnb al-Tahdhib 27 : 


d ' jj^P ^L^va — 6616 

^ jfi jS"\ jAj Ola ibuoldl jlutf j»a 0^-b 


His narrations are found in all 6 books of Hadlth. 


3) Muhammad ibn Abdur Rahman al-Sahmi was the third narrator in the 
sanad (chain of transmission). It was under his biography that al-Uqayli 
brought forth the narration for four rak’ats before Isha. It has been mentioned 
above that al-Uqayli mentioned the following about him: 

“Muhammad ibn Abdur Rahman al-Sahmi: 


Adam transmitted to me by saying: I heard al-Bukhari say: Muhammad ibn Abdur 
Rahman al-Sahmi al-Bahili, his narration is not followed up ” 

The statement of al-Bukhari was mentioned originally in his al-Tankh al-Kabir 2 *: 


^Jld *Ols j ■ <3 1 ^IaIJI ^ A*P dH “ 481 

ulji- ^Js- J«A> Jlij jj Jj*P 

^yP j^P dfd oUi»l OP ^jP 4 j<Xa ( j£* AP jA D Jli 


27 The six books being: Sahih al-Bukhari, Sahih Muslim, Sunan Abi Dawud, Jami al-Tirmidhi, Sunan 
an-Nasa’i and Sunan ibn Majah. The symbol for a narrator being found in all 6 books is - £ 

28 1/162, no. 481 


.‘twit ^lu dill »LP Jl3 cs-IP»lJl dill »LP ^jp ^jj 


Translation: 

Muhammad ibn Abdur Rahman al-Sahmi al-Bahili, Basran, died in the year 187 
(AH), and he heard (Hadlths) from Husayn 29 , as ‘Amr ibn Ali said to me. Nasr ibn 
Ali said: Muhammad 30 transmitted to us, who said: Husayn, and he is Abdur 
Rahman, transmitted to us from Hudba ibn al Minhal from Abdul Malik ibn Umayr 
from Dahhak ibn Muzahim from Abdullah ibn Mas’ud (ra), about supplication (du’a). 
Abu Abdullah 31 said: “And he 32 is not followed up.” 

The above critique on Muhammad ibn Abdur Rahman al-Sahmi was not accepted by 
al-Hafiz Abu Ahmed ibn Adi (d. 365 AH) in his al-Kamil fi Du ’afa al-Rijal as shall 
be clarified below. Al-Bukhari’s criticism on Muhammad ibn Abdur Rahman al- 
Sahmi seems to be about the narration about supplication specifically and not about 
other narrations he transmitted. 

There is also the possibility that Dahhak ibn Muzahim did not hear directly from the 
Sahabi, Abdullah ibn Mas’ud (ra). This is because al-Hafiz Jamalud-Din al-Mizzi (d. 
742 AH) has mentioned under the biography of Dahhak the following point in his 
Tahdhlb al-Kamal 3 ’: 


Meaning: “It is said: It is not established that he heard from any of the Companions 
(Sahaba). ” 

Al-Hafiz Ibn Hajar al-Asqalani mentioned the following about al-Dahhak in his 
Taqrlb al-Tahdhlb: 

D* i3j**>*^ jji f jji J,*>lAi —2978 

4 dill' Ola d^volikl 

The underlined portion mentioned that he was Saduq (truthful) but would narrate via 
irsal which is a means of transmitting on the authority of a narrator by omitting the 
name of his immediate teacher. Hence, there is a possibility of a break in the chain of 
transmission presented by al-Bukhari, and al-Dahhak’s narrating from Ibn Mas’ud (ra) 


29 This is Husayn ibn Abdur Rahman who is the narrator that narrated the narration for four rak’ats 
before Isha to Muhammad ibn Abdur Rahman al-Sahmi 

30 This is Muhammad ibn Abdur Rahman al-Sahmi 

31 Meaning al-Bukhari said this. The one speaking here is one of the students of al-Bukhari who 
transmitted his al-Tarikh al-Kablr 

32 Meaning Muhammad ibn Abdur Rahman al-Sahmi did not have his narration going back to Ibn 
Mas’ud followed up by another route of transmission according to al-Bukhari 

33 13/292 


is technically a mursal 34 narration, and not acceptable to all scholars of Hadith. Note 
that al-Uqayli has listed al-Dahhak in his Kitab al-Du ’ afa 35 also. 

Al-Hafiz Abu Ahmed ibn Adi was a younger contemporary to al-Uqayli. In his al- 
Kamil fi Du 'afa al-Rijal 36 there was an entry recorded for Muhammad ibn Abdur 
Rahman al-Sahmi, where he mentioned the same chain of transmission that al- 
Bukhari mentioned in his al-Tankh al-Kabir going back to Ibn Mas’ud (ra), with al- 
Bukhari’s point that al-Sahmi is not followed up. 

Ibn Adi then mentioned another narration via the route of al-Sahmi going back to the 
Sahabi, al-Bara ibn' Azib (ra) whose wording was also recorded by al-Nasa’i in his al- 
Sunan al-Kubra 37 via the route of Muhammad ibn Abdur Rahman al-Sahmi. In the 
sanad presented by al-Nasa’i the title of Shaykh was given to Muhammad ibn Abdur 
Rahman. 

After the narration from al-Bara ibn'Azib (ra), Ibn Adi mentioned the following 
points: 
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Translation: 


34 A type of narration whereby a narrator would narrate directly on the authority of another narrator 
and drop the name of the intermediary he actually received the narration from 

35 3/141, no. 2688 (Sirsawi edition) 

36 See 7/401-402, no. 1667 (Darul Kutub al-Ilmiyya edition) or 9/213, no. 1673 (Maktaba al Rushd 
edition edited by Mazin al-Sirsawi) 

37 See 9/190, no. 10552 (Dar al Ta’sil edition) 


“Al- Qasim ibn Zakariyya transmitted to us: Muhammad ibn al-Muthanna transmitted 
to us: Muhammad ibn Abdur Rahman al-Sahmi Basri transmitted to us: Husayn ibn 
Abdur Rahman informed us from Abu Ishaq from ‘Asim ibn Damra who said: I 
asked Ali ibn Abi Talib about the Prophet's Salah, sallallahu alaihi wa sallam, during 
the day after the prescribed prayers (the Fard Salahs), and he said: 'And who can 
endure that, and then he mentioned that.' 

The Shaykh (Ibn Adi) said: This has been related from Abu Ishaq by a group (of 
narrators), and there is nothing objectionable in that which Husayn also related from 
Abu Ishaq, and Muhammad ibn Abdur Rahman al-Sahmi related from him, and the 
Hadlth of al-Bara ibn Azib is about the supplication (du'a). Abu Ishaq related from 
al-Bara, and Abu Abdur Rahman al-Sulami related from al-Bara, and there is nothing 
objectionable in that related by al-Sahmi from Husayn , 38 

The Shaykh (Ibn Adi) said: Muhammad ibn Abdur Rahman has (narrations) 
besides that mentioned, and to me there is no problem with him, and that which was 
mentioned by al-Bukhdri from the Hadlth of Hudba ibn al Minhal, it is not coming 
to me 39 right now, and to me there is no problem with him. ” 

Hence, Ibn Adi was not satisfied by al-Bukhari’s critique upon Muhammad ibn Abdur 
Rahman al-Sahmi, and he was clear that there is no problem with him. Hence, al- 
Sahmi was a type of reliable narrator to Ibn Adi. 

There is an entry for Muhammad ibn Abdur Rahman al Sahmi in the Kitab al Jarh wa 
al Ta’dll 40 of Abu Muhammad Abdur Rahman ibn Abi Hatim al-Razi (d. 327 AH): 

jjf Ji3 JjA cou r 1 ^<> 4 . J ' ji - 1757 


Meaning: 

“ Muhammad ibn Abdur Rahman al Sahmi related from Husayn, and I heard my 
father ( Abu Hatim al-Razi ) say ( about al-Sahmi ): ‘Not well known’, as Abii 
Muhammad 41 said. ” 

The possible reason why Abu Hatim al-Razi may have said that Muhammad ibn 
Abdur Rahman al-Sahmi is not well known is because he did not know of many 
narrators who took from him. This claim of al-Sahmi being not well known is not 
satisfactory because at least five people narrated from him. 

Those who narrated from Muhammad ibn Abdur Rahman al-Sahmi include the 
following narrators: 


38 This being Husayn ibn Abdur Rahman al-Sulami who is the next narrator in al-Uqayli’s chain of 
transmission for the narration of 4 rak’ats before Isha 

39 Meaning to his mind 

40 7/326, no. 1757 (Da’iratul Ma’arif edition) 

41 Abu Muhammad is the kunya (agnomen) of Abdur Rahman ibn Abi Hatim al-Razi. The person 
speaking here was the narrator who related the Kitab al Jarh wa al Ta'dll from Abu Muhammad 


i) Nasr ibn Ali al-Jahdami (as in the TarTkh al Kabir of al Bukhari, 1/162, no. 
481 and al-Thiqat of Ibn Hibban (9/72) 

ii) Muhammad Ibn al-Muthanna (as in al-Kamil fi Du ’afa al-Rijal of Abu 
Ahmed ibn Adi, 9/217, no. 15143, Maktaba al Rushd edition) 

iii) Khalifa ibn Khayyat (as in Mu ’jam ibn al A ’rabi, 2/448, no. 874) 

iv) Shabab al-Usfuri (as in al-Mu’jam al-Awsat 'of al Tabarani , 2/172, no. 
1617) 

v) Abdullah ibn Muammal (as in Musnad Ishaq ibn Rahawayh, 5/194, no. 
2324) 

The criticisms of al-Bukhari and Abu Hatim al-Razi were also not accepted by al- 
Hafiz Qasim ibn Qutlubugha (d. 879 AH) who mentioned their views in his al- 
Thiqat mini man lam yaq’a fil Kutub al-Sitta. 42 The following is from the manuscript 
of al-Thiqat in the handwriting of al-Hafiz Shamsud-Din al-Sakhawi (d. 902 AH) 43 : 



The above typed up is as follows: 

. J l ^ » *> S ' [4] 

AjUj jdUj Ola jj j«aj <up ji 
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Since Ibn Qutlubugha listed Muhammad ibn Abdur Rahman al Sahmi in his al- 
Thiqat, then he considered al-Sahmi to be a trustworthy narrator (thiqa), and this 


42 Also known as Tartib al-Thiqat. This book listed those considered to be trustworthy narrators 
(Thiqat) by Ibn Qutlubugha outside the six main books of Hadith compiled by al-Bukhari, Muslim, 
Abu Dawud, Tirmidhi, al- Nasa’i and Ibn Majah 

43 The manuscript of al-Thiqat mini man lam yaq'a fil Kutub al-Sitta is located in the Suleymaniyye 
library in Istanbul under the Koprulu collection (no. 1060, folio 294a) 


seems to be based on accepting the positive verdict of Ibn Adi which he also quoted. 
Hence, the criticisms of al -Bu kh ari and Abu Hatim al-Razi hold little weight. 


An accreditation (tawthiq) missed by Ibn Qutlubugha is the fact that al-Sahmi was 
considered to be trustworthy (thiqa) by the earlier Muhaddith known as Abu Hatim 
ibn Hibban (d. 354 AH) in his Kitab al-Thiqat 44 : 


J-®' j* ap cy- At£ - 15247 

Awl OU 


Meaning: 

“Muhammad ibn Abdur Rahman al-Sahmi al-Bahili, from the people of Basra. He 
related (Hadith) from Husayn ibn Numayr and Nasr ibn Ali al-Jahdami related from 
him. He died in the year 187 (after the Hijra). ” 

Al-Hafiz Ibn Hajar al-Asqalani has also claimed under the entry on Muhammad ibn 
Abdur Rahman al-Sahmi in his Lisan al-Mizan that the above named Ibn Abi Hatim 
al-Razi had apparently mentioned that Imam Yahya ibn Ma’ In (d. 233 AH) had 
weakened al-Sahmi. Here is the full quote mentioning the Jarh (disparagement) and 
Ta’dll (praise) from the Lisan al-MTzan 45 : 

JJ y&3 Alp A) jJq ^£AP Jjl J\ij Allaj ^uuj AU*> JjJ 
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44 9/72 

45 5/245, no. 849 (Da’iratul Ma’arif edition) or 7/277-278, no. 7050 (edited by Shaykh Abdul Fattah 
Abu Ghudda). Note, there was an error in the last few lines of the Da’iratul Ma’arif edition as well as 
the edition by Darul Kutub al-Ilmiyya (5/247, no. 7698) which missed out the verdict of Abu Hatim al- 
Razi, and did not mention that the narration for 4 rak’ats before and after Jumu’a was recorded by Abu 
Sa id ibn al A’rabi in his Mu ’jam. It was correctly mentioned in the edition by Shaykh Abdul Fattah 
Abu Ghudda (d. 1997), and one may see its correct rendition in the Ragip Pasa manuscript (no. 349, 
folio 72a, scribed by Abdur Rahman al-Qalqashandi between 845 to 848 AH, and read back to Ibn 
Hajar al-Asqalani) located in the Suleymaniyye library in Istanbul, Turkey. 
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Translation: 

“Muhammad ibn Abdur Rahman al-Sahmi al-Bahili: (he related HadTth ) from 
Husayn. Al-Bukhdri said his narration is not followed up. Al-Fallas (d. 249 AH) said 
he died in 187 AH. Ibn Adi said: ‘To me there is no problem with him. ’ Ibn al- 
Muthanna and Nasr ibn Ali related from him (al-Sahmi). End (of quote from al- 
Dhahabi’s Mizan al-I’tidal). Yahya ibn Ma ’in said he is weak (da ’eef) as transmitted 
by Ibn Abi Hatim. Ibn Hibban mentioned him in his (book of) trustworthy narrators 
(al-Thiqat), and he said: (al-Sahmi) narrated from Husayn ibn Numayr. Abu Hatim 
said: (He is) not well known. 

Abu Sa id ibn al A’rabi said in his Mu ’jam: Ahmed ibn al-Hussain ibn Nasr Abu 
Ja’far transmitted to us: Khalifa transmitted to us: Muhammad ibn Abdur Rahman al- 
Sahmi transmitted to us: Husayn transmitted to us from Abi Ishaq from ' Asim ibn 
Damra from Ali, may Allah be pleased with him, who said: The Prophet, may peace 
and blessings be upon him, would pray four rak ’ats before Jumu ’a and four after it 
and he would make the salutation (to end the prayer) in the last rak’ ah. ” 

The claim that Ibn Ma’ In weakened Muhammad ibn Abdur Rahman al-Sahmi al- 
Bahili is unproven from any of the works listing his praise and dispraise, as collated in 
manuscript form by his various disciples that have reached us in our time. Nor is it 
present in the Kitab al Jarh wa al-Ta’dfl 46 of Ibn Abi Hatim al-Razi and his other 
works in our age. 

Shaykh Muhammad ibn Rajab al-Zubayri al-Shafi’i 47 reviewed the Lisan al-Mizan of 
Ibn Hajar and it was entitled Tahrir Lisan al-Mizan. The second volume of the 
manuscript edition of the Tahrir is known to only exist, and it was edited by Shadi 
Nu’man using a copy from the al-Azhar University collection dated 916 AH. This 
was mentioned in the introduction to his al-Jdmi li Kutub al-Du ’ afa . 4 8 

Shadi Nu’man mentioned that al-Zubayri only recorded the statement of al-Bukhari 
and Ibn Adi, as well as al-Fallas mentioning when Muhammad ibn Abdur Rahman al- 
Sahmi passed away. The exact quote from al-Jdmi li Kutub al-Du ’afa 49 being: 


46 The published edition by Da’iratul Ma’arif in Hyderabad, India, used three manuscripts (two from 
Turkey: Koprulu no. 278, Murad Mulla no. 1427 and one from Egypt: Darul Kutub al-Misriyya, no. 
892), and none of them had this claim from Ibn Ma’ In 

47 He was born in the year 846 AH as al-Sakhawi mentioned in his al-Daw al-Lami (7/243) 

48 1/16 

49 13/527 
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This indicates that al-Zubayri did not independently locate what Ibn Hajar attributed 
to Ibn Ma’ In. The same applies to Ibn Qutlubugha in his al-Thiqat, who was also a 
direct student of Ibn Hajar, and he too did not know from any of the works of Ibn Abi 
Hatim al-Razi that Ibn Ma’ In had allegedly weakened al-Sahmi. 

As for the narration mentioned above with regard to the rak’ats before and after the 
obligatory two rak’ats Salah of Jumu’a with the following chain of transmission: 

Abu Sa id ibn al A’rabi said in his Mu’jam 50 : Ahmed ibn al-Hussain ibn Nasr Abu 
Ja’far transmitted to us: Khalifa transmitted to us: Muhammad ibn Abdur Rahman al- 
Sahmi transmitted to us: Husayn transmitted to us from Abi Ishaq from 'Asim ibn 
Damra from Ali, may Allah be pleased with him, who said; “ The Prophet, may 
peace and blessings be upon him, would pray four rak’ats before Jumu’a and four 
after it and he would make the salutation (to end the prayer) in the last rak’ah. ” 

This narration has also been recorded by Imam Abul Qasim al-Tabarani (d. 360 AH) 
in his al-Mu’jam al-Awsat 51 and in the Fawa’id al-Muntaqa of al-Qadi Abul Hasan 
Ali ibn al Hasan al-Khila’ie (d. 492 AH), as mentioned by al-Hafiz Waliud-Din al- 
Iraqi (d. 826 AH) in his Tar It al-Tathnb fi Shark al-Taqrib. 

As for the authenticity of its chain of transmission then al-Iraqi declared its chain of 
transmission to be jayyid (good) in his Tarh al-TathrTb. 52 This verdict was also 
mentioned without opposition by Shaykh Abdur Rauf al-Munawi (d. 1031 AH) in his 
Fayd al-Qadir 53 who mentioned that its chain of transmission (sanad) was declared 
jayyid by al-Hafiz Zaynud-Din al-Iraqi (d. 806 AH), who was the father of the named 
Waliud-Din al-Iraqi. This verdict from al-Iraqi was also mentioned by Imam Ali al- 
Qari (d. 1014 AH) in his Mirqat al-Mafatih , 54 Al-Hafiz Qasim ibn Qutlubugha (d. 879 
AH) also mentioned it in his al-Ta'rif wa’l Ikhbar bi TakhrTj Ahadith al-Ikhtiyar 55 
without commenting on the authenticity of it. 

Shaykh Abu Bakr al-Athram (died after 260 AH) also mentioned the narration in an 


50 See no. 854 of the published edition 

51 No. 1617 

52 3/42 

53 5/216, no. 7033 

54 4/280 

55 1/262-263 (1 st edition, 2012, Dar al-Farouk, Cairo, edited by Abu Malik Hammad al-Murshidi) 


abridged format in his Nasikh al-Hadith wa Mansukhuhu 56 and said: 

I I lAA dS' c©(^ i " Jl1> 

Meaning: “This Hadith is weak, because this Shaykh, al-Sahmi, is not known for 
knowledge. ” 

This weakening by al-Athram is not validated for the reasons mentioned above in 
defence of why al-Sahmi is a type of reliable narrator, and what establishes this 
further is the fact that the Hafiz of his age in Hadith, Zaynud-Din al-Iraqi, has not 
agreed with al-Athram. The fact that al-Iraqi declared the sanad to be good (jayyid) is 
a proof that he considered Muhammad ibn Abdur Rahman al-Sahmi to be a type of 
reliable narrator. This grading by al-Iraqi was approvingly quoted by al-Munawi and 
Ali al-Qari. 

As stated above, al-Sahmi was considered to be Thiqa (trustworthy) by al-Hafiz 
Qasim ibn Qutlubugha (d. 879 AH), and in recent times the late Shaykh Habibur 
Rahman al-Azami (d. 1992) of India declared him to be Hasan al-Hadith (good in 
Hadith) in his al-Albani Shudhudhuh wa Akhta'uh 57 (Al-Albani's Anomalies and 
Blunders). This leads to the conclusion that Muhammad ibn Abdur Rahman al-Sahmi 
is a reliable type of narrator and the disparagement (Jarh) made against him is not 
viable or absolutely justified. 

4) The next narrator in al-UqaylTs chain of transmission was Husayn ibn Abdur 
Rahman (d. 136 AH). Al-Hafiz ibn Hajar al-Asqalani mentioned the 
following about him in his Taqrib al-Tahdhib : 

A^*aliM ijA (J Alai?- jJu djji Jjjjil jd -LP jv*a?- — 1369 

Lid j^^ll *LP jjl jy*a?- a! JUL (jjJj ^ a!j Aw> OU 


The above lines mentioned his full name to be Husayn ibn Abdur Rahman al-Sulami 
Abu’l Hudhayl, he was trustworthy (Thiqa), and his preservation (of narrations) 
changed in the last part of his life. This latter point seems to have been derived by Ibn 
Hajar from the quote he mentioned in his Tahdhlb al-Tahdhlb 58 from Abu Hatim al- 
Razi (d. 277 AH) 59 and al- Nasa’i (d. 303 AH). 60 Ibn Hajar said: 

Alai?- cLd t j?-T jj <3 Ail ^*1?- 


Meaning: “Abu Hatim said: Truthful (Saduq) and trustworthy (Thiqa) in Hadith and 
towards the end of his life his preservation (of narrations) worsened. ” 


56 P. 50 

57 P. 25 

58 2/382 

59 His statement was recorded by his son Abdur Rahman in his Kitab al Jarh wa’l Ta’dil (3/193, no. 
837) 

60 See below for al-Nasa’i’s point 


This point of his supposed deterioration in memory in his last days was not retained 
by al-Hafiz al-Dhahabl in his al-Kashif fi Ma ’rifa man lahu riwaya fi 7 Kutub al- 
Sitta 61 , who said: 

y yS^z y y) y^"^ as- y — 1124 

^ 136 Ola diiJ (*Ol£ y iyci *UPj JJIj 


Meaning: “Husayn ibn Abdur Rahman al-Sulami Abii’l Hudhayl al-Kufi ibn Ammi 
Mansur from Jabir ibn Samura and Abi Wa ’il, and (those who related) from him 
( include amongst others): Shu’ba, Hushaym and Ali ibn Asim, (he is) Thiqa Hujja 
(trustworthy and a proof), he died in 136 AH, his narrations are in all 6 books of 
Iladltli. ” 62 

Additionally, al-Dhahabl mentioned Husayn’s reliability despite the comment of al- 
Nasa’i saying that he changed in his preservation of narrations towards his last days. 
This was mentioned by al-Dhahabl in his work known as Man tukullima fihi wa huwa 
muwaththaq aw salih al-Hadith (Narrators whose trustworthiness was questioned 
whereas they are actually trustworthy or good in Hadlth), as follows: 

j^Jl y> y*j jJu Jli yvf && 


Meaning: “Husayn ibn Abdur Rahman (his narrations are found in all 6 books of 
Hadith). A trustworthy tabi’i, 63 al- Nasa’i 64 said: He changed, meaning in his old 
age. ” 

Al-Dhahabl listed Husayn ibn Abdur Rahman to be a Hafiz (a major memoriser) of 
Hadlth in his Tadhkiratul Huffaz 65 by saying: 


ilwi^h J,l£ llail?- kp^~ OlSj 


Meaning: “And he was trustworthy (Thiqa), a proof (Hujja), Hafiz, and had a highly 
elevated chain of transmission. ” 66 

The points made by Abu Hatim al-Razi and al-Nasa’i do not indicate that Husayn ibn 
Abdur Rahman would mix up the wordings (ikhtilat) but merely that in his old age he 
would possibly err due to forgetfulness. 


61 l/38,no. 1124 

62 The six books being: Sahlh al-Bukhari, Sahlh Muslim, Sunan Abi Dawud, Jami al-Tirmidhi, Sunan 
an-Nasa’i and Sunan ibn Majah. The symbol for a narrator being found in all 6 books is - £ 

63 A follower of the Sahaba as he narrated from them or at least met one of them 

64 This point from al- Nasa’i is found in his al-Du ’afd wa ai-Matrukin (no. 130). 

65 1/108, no. 137 

66 This meant that he had a very short chain of transmission back to the Prophet (sallallahu alaihi wa 
sallam) 


Any suggestion that Husayn ibn Abdur Rahman would mix up the wordings of a 
narration at hand was rejected by Ali ibn ‘Asim 67 who was one of the direct students 
of Husayn ibn Abdur Rahman. This point from Ali ibn ‘Asim was recorded by al- 
Hafiz Zaynud-Din al-Iraqi in his al-Taqyicl wa al-Idah Shark Muqaddima ibn al- 
Salah , 68 Al-Iraqi said: 


i Jlifl j£j f JSj 


Meaning: “And Ali ibn Asim rejected his ( alleged ) confusion (of narrations) by 
saying: ‘He would not confuse (his narrations). 

This last point from Ali ibn 'Asim was also mentioned by al-Dhahabl in his Mizan al- 
I’ tidal. 69 

Al-Dhahabl said the following about Ali ibn ‘Asim in his Siyara’ldm an-Nubala 10 : 

Meaning: “The Imam, scholar, Shaykh of the HadTth scholars, Musnid (the one with 
many chains of transmission) of Iraq. ” 

Ibn Hajar mentioned the following about Husayn ibn Abdur Rahman in his Tahdlub 
al-Tahdhib 71 : 

( 3 cy. 3 Jjji ^*^-1 Jiij 

,dj djl dJ (jJs- jj Jlij jdtfj 


Meaning: “And al-Hasan, meaning, al-Halwani related from Yazid ibn Harun: 
( Husayn ) would confuse his narration. That was rejected by Ibn al-Madmi in his 
Ulum al-Hadith, with his regard to mixing narrations and changing. Ibn Adi said: 
He has ahddJth and I hope there is no problem with him. ” 

Al-Dhahabl also mentioned similarly in his Siyar a 'lam an-Nubala 72 from Ali ibn al- 
Madmi by saying: 

Meaning: “Ali ibn al-Madmi and others said: ‘He would not confuse (his 
narrations) . 


67 Hafiz al-Mizzi mentioned in his Tahdhib al-Kamcil (6/521) that Ali ibn Asim narrated from Husayn 

68 P. 457 

69 1/552, under no. 2075 which was the entry for Husayn ibn Abdur Rahman 

70 9/249, no. 72 

71 2/383 

72 5/423 (Mu’assasa al-Risala edition) 


As for those who made Ta’dil (praise) on Husayn ibn Abdur Rahman then here are 
most of the known verdicts: 

i) Imam Ahmed ibn Hanbal (d. 241 AH) 

Ibn Abi Hatim al-Razi (d. 327 AH) related from his father, Abu Hatim al-Razi, from 
Ibn Hanbal the following praise in his Kitab al-Jarh wa 7 Ta ’dll 73 : 

y» 5j&)l j^jJl AS y> y> ASM y£ 

Meaning: “My father related from Ahmed ibn Hanbal who said: Husayn ibn Abdur 
Rahman is trustworthy (Thiqa), reliable, from the major companions of Hadith. ” 

ii) Imam Yahya ibn Ma’ In (d. 233 AH) 

Ibn Abi Hatim al-Razi related from his father, Abu Hatim al-Razi, the following 
praise from Ibn Ma’ In in his Kitab al-Jarh wa 7 Ta ’dll 14 : 

aJL> y^j}\ AS’ y j y. yjf * a y> yf" 


Meaning: “My father related from Ishaq ibn Mansur who related from Ibn Ma ’in who 
said: ‘Husayn ibn Abdur Rahman is trustworthy (thiqa). ’” 

iii) Imam Abu Zur’a al-Razi (d. 264 AH) 

Ibn Abi Hatim al-Razi (d. 327 AH) also related from Abu Zur’a the following 
appraisal in his Kitab al-Jarh wa 7 Ta ’ dil 75 : 


Meaning: “I asked Abu Zur’a about Husayn ibn Abdur Rahman and he said (about 
him): ‘Trustworthy (thiqa). ’ I said: Is his Hadith used as an evidence? He said: ‘Yes, 
by Allah. ’” 

iv) Imam Abul Hasan al-IjlT (d. 261 AH) said the following about the 
reliability of Husayn ibn Abdur Rahman in his Ma ’rifat al-Thiqat 76 : 

c*»AM J caj *uj 


Meaning: “Trustworthy and firmly established in Hadith. ” 

v) Imam Ya’qub ibn Sufyan al-Fasawi (d. 277 AH) said the following about 
Husayn ibn Abdur Rahman in his Ma ’rifa wa al-Tankh 11 : 


73 3/193, no. 837 

74 3/193, no. 837 

75 3/193, no. 837 

76 No. 317 


Meaning: “Precise, trustworthy. ” 




vi) Imam Abu Hatim ibn Hibban (d. 354 AH) listed Husayn ibn Abdur 
Rahman in his book of reliable narrators ( Kitab al-Thiqat ). 78 

vii) Imam Abu Ahmed ibn Adi said the following about Husayn in his al- 
Kamilfi du ’afa al-Rijal 1 9 after mentioning some of his narrations: 


Meaning: “And with Husayn ibn Abdur Rahman ( are other) Hadiths and I hope there 
is no problem with him. ” 


viii) Imam Abu Hafs ibn Shahln (d. 385 AH) listed him as a reliable narrator 
based on the verdicts of Ibn Hanbal and Yahya ibn Ma’ In in his Tarikh 
Asma al-Thiqat. m 

ix) Imam Abul Hasan al-Daraqutnl (d. 385 AH) mentioned Husayn ibn Abdur 
Rahman to be from amongst the Thiqat (trustworthy narrators) in his al- 
'Ilzamat wa-al-Tatabbu. sl 

x) Imam al-Bukhari (d. 256 AH) has narrated some ahadlth via routes 
containing Husayn ibn Abdur Rahman in his al-Jami al-Sahih , 82 This 
indicates that al-Bukhari considered him to be a type of reliable narrator. 

xi) Imam Muslim ibn al Hajjaj (d. 261 AH) has narrated some ahadlth via 
routes containing Husayn ibn Abdur Rahman in his SahThP This indicates 
that Muslim ibn al-Hajjaj considered him to be a type of reliable narrator. 

xii) Imam Ibn Khuzayma (d. 311 AH) has narrated some ahadlth via routes 
containing Husayn ibn Abdur Rahman in his Sahfh . 84 This indicates that 
Ibn Khuzayma considered him to be a type of reliable narrator. 


77 3/93 

78 6/210, no. 7408 

79 4/98 (Sirsawi edition) 

80 No. 237 

81 P. 370, no. 209 

82 See No’s: 1202, 1392, 1916, 2993, 3410, 3983, 4014, 5752, 6196, 6259 and 6472 

83 See No’s: 374 (220), 375(220), 46(255), 19(763), 36(863), 863 and 874 (numbering of Fu’ad Abd al- 
Baqi) 

84 See No’s: 136, 190, 197, 382, 409, 448, 469, 1479, 1823 and other places 


xiii) Imam Abu Abdullah al-Hakim (d. 405 AH) has narrated some ahadlth via 
routes containing Husayn ibn Abdur Rahman in his al-Mustadrak ala 7 
SaMhayn. 85 This indicates that al-Hakim considered him to be a type of 
reliable narrator. 

To conclude with this narrator’s status, there appears to be no kn own proof to suggest 
or conclude that Muhammad ibn Abdur Rahman al-Sahmi took the narration at hand 
on the rak’ats before Isha from Husayn ibn Abdur Rahman al-Sulami when the latter 
was in his old age; hence it is unconfirmed to proffer any prospective theory that al- 
Sahmi may have transmitted from Husayn in his last days when he may have 
potentially erred in his transmission of the wording for four rak’ats before Isha from 
the next narrator who was Mujahid (ibn Jabr), in al-Uqayli’s Kitab al-Du ’afia. Husayn 
ibn Abdur Rahman is thus generally a trustworthy narrator. 

5) The next narrator in al-UqaylTs chain of transmission was Mujahid, whose full 
name was Abul Hajjaj al-Makhzumi Mujahid ibn Jabr of Makka. Al-Hafiz ibn Hajar 
al-Asqalani mentioned the following about him in his Taqnb al-TahdhTb 86 : 


^S.\ j&r jd 4ft —6481 

<Ulaj jl jf <u~*> Ola ‘teiub (J ^l»l 

^ Ojjlcj Jj'id dJj 


Ibn Hajar declared Mujahid to be Thiqa (trustworthy), an Imam in Qur’anic exegesis 
(Tafsir) and in knowledge (Ilm). His narrations are found in the six main books of 
Hadlth, and as for the year of his death there is difference of opinion. Some saying he 
died in 101, 102, 103 or 104 after the Hijra, and he lived for some 83 years. 

Al-DhahabI said the following about Mujahid in his al-Kashif fi Ma’rifa man lahu 
riwaya fi 7 Kutub al-Sitta 81 : 


jwjkllj OfrlyLh (J ^>Lal 

Meaning: “An Imam in Qur’anic recitation and Tafsir, a hujja (proof). ” 

As for the last narrator, Husayn ibn Abdur Rahman, narrating from Mujahid, then this 
has been mentioned by al-Hafiz ibn Hajar al-Asqalani under the entry for Husayn in 
his Tahdhlb al-TahdhTb . 88 

Mujahid related the narration for four rak’ats before Isha from the well-known 
Prophetic Companion, Abdullah ibn ‘Amr ibn al-‘ As (radiallahu anhu, d. 63 AH). Al- 


85 See No’s: 902, 975, 3050, 3317, 3760, 3781, 4467, 5900 and 8193 

86 1/520, no. 6481 

87 2/241, no. 5289 

88 2/381 and also by al-Mizzi in his Tahdhlb al-Kamdl (6/520) 


Hafiz ibn Hajar al-Asqalani mentioned the following in his Tahdhib al-Tahdhib 89 
about the hearing of Mujahid from Abdullah ibn ‘Amr ibn al-‘ As (ra): 




Meaning: “ Al-Bardij f° said: Mujahid related from Abu Hurayra (ra) and Abdullah 
ibn 'Amr (ra) and it is said that he did not hear from them both. ” 

The hearing of Mujahid from Abdullah ibn ‘Amr ibn al-'As (ra) was accepted by al- 
Bukhari in his al-Jami al-Sahih 91 and Mujahid has also clarified in some chains of 
transmission that he heard directly 92 from Abdullah ibn ‘Amr (ra). Hence, there is no 
proven reason to reject Mujahid’s hearing from Abdullah ibn ‘Amr ibn al-‘ As (ra). 

In concluding this section on the authenticity of al-Uqayli’s chain of transmission 
going back to the Sahabi, Abdullah ibn ‘Amr ibn al-‘As (ra), then one may firmly 
propose it to be Sahlh (authentic) or at least it is Hasan (good). As for the point that 
the narration emanated from the saying of a Sahabi, then one may also proffer the 
valid proposition that such a wording as follows would not be something that could be 
based on the personal reasoning (ijtihad) of any of the Sahaba, or analogical deduction 
(qiyas), but it would have most likely had its origins in the sayings of Allah’s 
Messenger (sallallahu alaihi wa sallam). The crucial wording once again being: 

Abdullah ibn ‘Amr ibn al ‘As, who said: " Four Rak'ats before the Isha (evening 
prayer) will be equivalent to four Rak'ats on the night of revelation (Laylat ul- 
Qadr)" 


To corroborate what has been stated, one may consider the following narration 
recorded by Abdullah ibn Ahmed from his father, al-Imam Ahmed ibn Hanbal in his 
al-Ilal wa Ma ’rifatul Rijai 193 : 

U jr u JiS ftjdl j, f i Jli *;Sji UIjl?- Jli Jj\ — 2835 

✓ *v ^ *** *v 

^ £ & £ & ^ ^ t 

oL as ? $^***3 AjAp ^ ^ l ! 3^3 


Meaning: “My father (Ahmed ibn Hanbal) related to me by saying: Waki (ibn al- 
Jarrah) transmitted to us by saying: al-A’mash transmitted to us from Abu Ishaq who 


89 10/44 (under the entry for Mujahid) 

90 This is Abu Bakr Ahmed al- Bardljl (d. 301 AH) and the point mentioned by Ibn Hajar is found in al- 
Bardljl’s work known as Ma ’rifa al-Muttasil min al-HadTth (p. 9) 

91 See No’s: 3166, 5052, 5991 and 6914 

92 This can be seen in Sahlh ibn Hibban (no. 11), Musannaf Abdar Razzaq (no. 2774), Musannaf ibn 
Abi Shayba (no. 3597 and 3770, Awwama edition) 

93 2/410, no. 2835. The editor known as Wasiullah ibn Muhammad Abbas said its chain of 
transmission is Sahlh (authentic) in footnote no. 4, and it is a proof for the mursal type of narrations 
from the Sahaba and their authenticity. 


related from (the Sahabi) al-Bara (ibn ‘Azib), who said: ‘We did not hear from the 
Prophet (sallallahu alaihi wa sallam) everything we relate from him directly, but we 
heard from him, and our Companions would also transmit to us [from him]. But we 
would not lie. ” 94 

Al-Hafiz ibn Hajar al-Asqalani mentioned the following in his Nuzhatun Nazr fi 
tawdTh Nukhbatul Fikar: 

“An example of an implicit (hukm) marfu ‘ and not explicit from his sayings is when 
the Companion - who does not take biblical reports (Isra’iliyyat) — says something 
which does not concern his independent thought (ijtihad) and has no reference to an 
ambiguous word or commentary of a rare word. [For instance] informing of past 
events like the beginning of creation and the occurrences of the [previous] Prophets 
(peace be upon them), or informing of future events, like the [forthcoming] calamities 
and events, and the descriptions of the Day of Judgement. And likewise, [when the 
Companion gives] information of an act which results in a specific reward or specific 
punishment, [this too will also be considered as marfu ‘ implicitly]. 

This is given the ruling of marfu ‘ because the information stipulates that there must 
be an informer for it, and in that in which there is no link to independent thought, it 
also demands that there is an informer for it. There is no informer for the 
Companions except the Prophet (sallallahu alaihi wa sallam), or [possibly] some 
people who report from the old scriptures. ” 95 


Hence, the wording from the Sahabi would carry the ruling of it being attributed back 
(marfu) to Allah’s Messenger (sallallahu alaihi wa sallam), and whosoever wishes to 
perform these four rak’ats may do so without hindrance or objection due to the 
existence of validated proof. Wallahu a’lam. 


94 This report was also recorded by Ja’far al-Faryabi (d. 301 AH) in his Fa wa ’id (no. 44) 

95 Hussain, Ather Shahbaz (2012, p. 279), The Nuzhah of Ibn Hajar al-Asqalani (d. 852/1449); a 
translation & critical commentary. Birmingham University 


A HADITH FOR FOUR RAK’ATS BEFORE ISHA 
FROM THE SAHABI: AL-BARA IBN AZIB (RA) AS 
FOUND IN THE SUNAN OF SA ID IBN MANSUR 


The Hanaft jurist and Hadith scholar known as Imam Burhanud-Din Ibrahim ibn 
Musa al-Tarabulsi 96 (b. 853 - d. 922 AH) compiled a work known as al-Burhan 
Shark Mawahib al -Rahman fi Maclhhab al-Nu’man, and within it he has presented a 
narration for four rak’ats before Isha from the Sunan of Sa id ibn Mansur. The 
following images are from the manuscript of al-Burhan as located originally in 
Maktaba al-Mahmudiyya 97 in the holy city of Madina. Title page: 



96 His biography has been mentioned by al-Hafiz Shamsud-Din al-Sakhawi (d. 902 AH) in his al-Daw’ 
al-Lami li-Ahl al-Qarn al-Tasi’ (1/178), where he mentioned that Shaykh al-Tarabulsi heard the two 
Hadith works known as Sharh Ma’ani al-Atliar (of al-Tahawi) and al -Athar of Muhammad ibn al- 
Hasan (al-Shaybani) from him 

97 No. 1061, folio 92a 




The actual page with the narration from Sunan Sa id ibn Mansur (folio 92a): 
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The actual narration is in the boxed section in the above image. A close up of that 
portion: 



The narration as presented in the Da’iratul Ma’arif manuscript 98 from Hyderabad, 
India: 


(jjHlrl-V (2 Jv ' V' *' ^ tit* ir 1 v jr'i j(Srf 'j 

fir 

■ ( ill 1 1 1 'i 1 1 * * li 1 1 ii i if ■ * 


As for the status of al-Burhan Shark Mawahib al-Rahman of Imam Burhanud-Din al- 
Tarabulsi as a reference for authentic narrations, then Imam Abdul Latif al-Sindi (d. 
1189 AH) stated the following after mentioning a narration in his monumental work 
known as Dhabb Dhubabat al-Dirasat an al-Madhahib al-Arba ’a al-Mutanasibat 99 : 


iljjl jps pis d?yA^I ^ j t— dlajJl oi)j' j 

pls\ dill j — Au^>- jl A»J 


Meaning: 

It was presented in al-Burhan Shark Mawahib al-Rahman, and its author (al- 
Tarabulsi) was from the jurists (al-Fuqaha) and Hadith scholars (Muhaddithm) who 
was knowledgeable of their state in citing HadTth supporting the ( Hanafi ) Madhhab 
(school of law), after investigating its being Sahih ( authentic ) or its being Hasan 
(good) - and Allah most high knows best. " 

Shaykh Muhammad Yusuf al-Banuri (d. 1397 AH) mentioned the following in his 
commentary to Jami al-Tirmidhi known as Ma’arif al-Sunan 100 from his teacher 
(Shaykh Anwar Shah al-Kashmiri 101 ) the following verdict on the status of al-Burhan 
Sharh Mawahib al-Rahman: 

j d i I I **t^ vvdJ ^ ^ s - ^ a 1 ^ <0 yS Ad ^ 

Aoib-b e^JsAi. jAj (j&922 


98 Al-Burhan Sharh Mawahib al-Rahman ; this manuscript was copied in 1327 AH and the narration 
was recorded in 1/134 

99 1/303 (edited by the late Shaykh Abdur Rashid al-Nu’mani of Pakistan in two bulky volumes). The 
work by Abdul Latif al-Sindi was a direct reply to Muhammad Ma’Tn al-Sindi’s (d. 1161 AH) work 
known as Dirasat al-Labib fi’l Uswat al-Hasan bi’l Habib , and it was also edited by the said Shaykh 
al-Nu’mani 

100 2/162 

101 He died in 1933 CE/1352 AH 



Meaning: 


“Our Shaykh said: As well as traversing in al-Burhan Shark Mawahib al-Rahman of 
Shaykh Ibrahim al-Tarabulsi (d. 922 AH), and it is a good book inferring evidence 
for the Madhhab (School of law) of the Imam ( Abu Hanifa ) with authentic (SahTh) 
Hadfths. ’’ 

The above two quotes have thus ascertained that the methodology of Imam Burhanud- 
Din al-Tarabulsi was to quote what he had considered to be authentic in some manner 
while compiling his work known as al-Burhan. Hence, the narration that was cited 
from the Sunan of Sa'Id ibn Mansur would have been at least Hasan if not SahTh in 
terms of its authenticity to Imam al-Tarabulsi in his al-Burhan Shark Mawahib al- 
Rahman. 

A famous and reliable scholar of the HanafT Madhhab known as Imam Ali al-Qari 
(d. 1014 AH) has also mentioned that specific Prophetic Hadith as recorded in the 
Sunan of Sa'Id ibn Mansur, which mentioned the desirability of performing four 
rak’ats before and after Isha prayers in his work known as Fath Bab al-Inaya bi Shark 
al-Nuqaya 102 as follows: 

lilS* OlS* tbqj' tU ijdt Jwi j^» dJyi! (ojjoj Cf^f) 

(J jj-aw jj Ajuo oljj dJJ 015* Jjq 


«<U-I» 

Meaning: (What is liked before Isha and after it): is his saying, upon him be 
peace and blessings: Whoever prays four rak'ats before Isha , it is as though he 
performed Tahajjud (late night prayer) that night, and whoever prays after the Isha 
it equates to the like of them on Laylat ul-Qadr. It was related by Sa Id ibn Mansur 
in his Sunan. ” 103 

The above words from Mulla Ali al-Qari have been verified from his own handwritten 
copy of the Fath Bab al-Inaya in order to remove speculation that there could have 
been a typographical error in the sentence mentioning four rak’ats before Isha. The 
handwritten copy of the named work is located in the Turkish Arabic manuscript 
collection known as Nuruosmaniye (no. 1661). Front page: 


102 1/329 (edited by Muhammad Nizar Tamim and his brother Haytham Nizar Tamim, l sl edition, 1997, 
Dar al-Arqam, Beirut). The work is a commentary to al-Nuqdya by Sadr al-Shari’a Ubaydullah ibn 
Mas’ud (d. 747 AH) 

103 One of the odd nights in the last 10 nights of Ramadan when the Holy Qur’an was revealed 
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The last page mentioned that the author scribed it in the year 1003 AH: 
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The actual narration from the Sunan of Sa'id ibn Mansur was presented by Mulla Ali 
al-Qari on folio 70b: 


w • 
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The portion within the box being: 



♦ ILjIa*> iy^v^cx-* kko &».-> 

ji^.Lj *~^$JfCjtJ ^•W > U^j, - / >* a ^* < ^ 0 1# J -Ua}' viJ c/\>aJ^J ^ 

^ . • Bkt . . . . . ~"^ 'HffiimgjB 


Mulla Ali al-Qari and al-Tarabulsi before him did not mention the name of the Sahabi 
who narrated the Hadlth from the Prophet (sallallahu alaihi wa sallam), or present the 
chain of transmission found in the manuscript of Sunan Sa id ibn Mansur that they 
may have procured the narration from directly. It is also conceivable that they both 
read the narration from a secondary source. 


Nevertheless, the fact that they provided this specific narration with this precise 
wording is a clear cut indication that they considered it an authentic narration to 
stipulate the practice of four rak’ats before, and after Isha, as the Fath Bab al-Indya bi 
Shark al-Nuqaya, and al-Burhan Shark Mawahib al-Rahmanfi Madhhab al-Nu’man, 
were both works of fiqh (jurisprudence) written to validate the positions of the HanafT 
Madhhab that they both belonged to. 

Another major scholar from the 13 th Islamic century has also mentioned the same 
narration from the Sunan of Sa id ibn Mansur with the wording for four rak’ats before 
Isha. The scholar being referred to was most likely to have been the foremost Hadlth 
master in his age who had reached the rank of Hafiz of Hadlth. This Imam was none 
other than al-Hafiz Muhammad Abid al-Sindi (d. 1257 AH), and he was the 
foremost scholar of Hadlth in the holy city of Madina. He has left behind a major 
commentary on the Hanafi fiqh manual known as al-Durr al-Mukhtar by Imam 
Muhammad ibn Ali al-Haskafi (d. 1088 AH), entitled Tawali al-Anwar Shark al-Durr 
al-Mukhtar. 104 Shaykh ‘Abid has mentioned that the Sahabi who narrated it was al- 
Bara ibn Azib (ra). 

The following is the title page of the Tawali al-Anwar 105 with the narration for four 
rak’ats before Isha as in the Sunan of Sa‘Id ibn Mansur: 


104 This work is said to be edited currently. The Maktaba al-Azhariyya manuscript of this work is 
composed of some 9522 folios spread over 16 volumes and it could be printed in around 50 volumes if 
edited in modern typesetting. The contemporary Syrian biographer of Shaykh ‘Abid al-Sindi, known 
as Dr Sa’id Bakdash (now based in Madina) has mentioned the finer details of this work at greater 
length in his work entitled: Al-Imam al-Faqih al-Muhaddith al-Shaykh Muhammad ' Abid al-Sindi al- 
Ansari - Ra ’is Ulama al-Madina al-Munawwara fi Asrilii (The Imam, the jurisprudent, the Hadith 
scholar, the Shaykh, Muhammad Abid al-Sindi al-Ansari - Head of the scholars in the illuminated city 
of Madina in his age). One may refer to pages 401-413 for details 

105 Second volume, folio 241a of the Maktaba al-Azhariyya manuscript in Cairo, Egypt 



The actual narration from al-Bara ibn ‘ Azib (ra) as recorded in the Sunan of Sa id ibn 
Mansur was presented by Shaykh ‘ Abid al-Sindi in the 2 nd volume, folio 241a (see the 
arrow for the name of the Sahabi) as follows: 



Note also that Shaykh Abid al-Sindi had a chain of transmission (sanad) leading 
directly back to the Sunan of Sa id ibn Mansur which he presented in his work listing 
all of his chains of transmission (asanld) to many books of Hadlth, jurisprudence, 
creed and Hadlths kn own as musalsal narrations. This work is known as Hasr al- 



Sharidl min Asanid Muhammad 'A hid . 1 06 The following is his chain of transmission 
(sanad) to the Sunan of Sa id ibn Mansur in his own handwriting 107 from the year 
1240 AH 108 : 



The named work has also been published in two volumes 109 and the following image 
shows the above sanad in modem typesetting: 
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Now, there is also a variant wording of the above narration emanating from the 
Sahabi, al-Bara ibn Azib (ra), and also recorded in the Sunan of Sa'Id ibn Mansur. 


106 His handwritten copy was stored in Maktaba al-Mahmudiyya (no. 265) in the holy city of Madina 

107 Taken from folio 49b of the Maktaba al-Mahmudiyya autograph copy 

108 As mentioned on folio 154b of his Hasr al-Sharid 

109 The image was taken from 1/312 of the edition edited by Khalil al-Sabi’i, Maktaba al-Rushd, 
Riyadh, 1 st edition, 1424 AH)) 


This variant being referred to was attributed to the Sunan of Sa id ibn Mansur by al- 
Hafiz Jamalud-Din al-Zayla’T (d. 762 AH) in his Nash al-Raya il ° as follows: 




Meaning: “It has been ascribed to Sunan Sa id ibn Mansur from the Hadlth of al-Bara 
ibn'Azib, who said: The Prophet (sallallahu alaihi wa sallam) said: Whoever prays 
four rak'ats before Zuhr (prayer), it is as though he performed Tahajjud ( late night 
prayer) that night, and whoever prays after the Isha it equates to the like of them on 
Laylat ul-Qadr." 

Another 13 th century scholar was Shaykh Muhammad Qutubud-Din Khan * 111 (d. 
1289 AH) from Delhi in India. He authored a well-known Urdu commentary to the 
renowned later Hadlth compilation known as Mishkat al-Masabih 112 entitled Mazahir- 
e-Haqq. Within this work he too has mentioned the narration from the Sunan of Sa id 
ibn Mansur mentioning four rak’ats before Isha and after it. 113 

It seems likely that al- did not physically see a manuscript copy of Sunan Sa id ibn 
Mansur as he merely ascribed the narration to this work. What indicates this is the 
fact that he quoted a narration from this Sunan in his Nasb al-Raya 114 with its chain of 
transmission by relying on the author of al-Tanqih, n5 rather than referring directly to 
an original manuscript of the said Sunan. 

According to Imam Abul Kliattab ibn Dihya al-Kalbl (d. 633 AH) in his al-Ilm al 
Mashhurfi F ada’il al-Ayam wa al-Shahur, n6 the original Sunan of Sa id ibn Mansur 
was composed of twenty four parts. The complete manuscript of Sunan Sa Id ibn 
Mansur (d. 227 AH) does not seem to be available in the known manuscript libraries 
in our time. Only a part of it has been discovered and published in the last few 
decades. A partial manuscript is found in the Koprulu collection (no. 439) 117 of the 
Suleymaniyye library in Istanbul, and another part is the incomplete manuscript from 

110 2/139 (Dar al-Qibla edition) 

11 1 He was bom in Delhi in the year 1219AH and migrated to Makka where he died in 1289 AH 

112 Compiled by Imam Waliud-Din al-Tabrizi (d. 737 AH) 

113 See Mazahir-e-Haqq (1/381, of the old Indian edition printed in 1914) or the recent Darul Ishat 
Edition (1/745) 

114 See 3/410 

115 This is known as Tanqih al-TahqTq (see 4/265) and it was compiled by Shamsud-Din ibn Abdil Hadi 
al-Hanbali (d. 744 AH) 

116 See p. 162 

117 This portion from the Koprulu collection was published in two volumes by the late Indian Shaykh, 
Habibur Rahman al-A’zami (d. 1992), and the manuscript was described by the late Indian expert on 
Islamic manuscripts known as Dr. Muhammad Hamidullah (d. 2002) in his article entitled Eine 
Handschrift der Sunan von Sa'Td ibn Mansur , des Lehrers von Muslim (Die Welt des Islams New 
Series, Vol. 8, Issue 1/2 (1962), pp. 25-34) 


the library of Muhammad ibn Sa’ud al-Subayhi. These two manuscripts were used in 
the published edition 118 of the Sunan edited by Sa’d ibn Abdullah. 

Al-ZaylaTs Nasb al-Raya was abridged by al-Hafiz ibn Hajar al-Asqalani in his al- 
Diraya fi TakhrTj AhadTth al-Hiddya, and it may be surmised that al-Hafiz ibn Hajar 
did not check an original manuscript of the Sunan of Sa id ibn Mansur when he 
mentioned the narration directly from the Nasb al-Raya of al-Zayla’T. This is said 
with the point in mind that he did not mention the authenticity of the chain of 
transmission, or if the textual wording was authentic, or its diametric opposite when 
repeating al-Zayla’T’s quoting of it from the Sunan of Sa id ibn Mansur most likely 
from a secondary source. This has been further discussed in the next section. 


118 Published by Dar al-Sami’i, Riyadh, 1 st edition, 1993 in 5 volumes 


CLARIFICATION OF A TYPOGRAPHICAL ERROR 
MENTIONING FOUR RAK’ATS BEFORE ISHA IN 
SOME PRINTED EDITIONS OF AL-DIRAYA OF AL- 
hAfiz IBN hajar al-asqalAni 


In the published edition of al-Hafiz ibn Hajar al-Asqalani’s work known as al-Diraya 
fi Takhnj Ahadith al-Hidaya 119 as edited by the late Sayyid Abdullah Hashim al- 
Yamani al-Madani, the following narration was attributed to the words of Ibn Hajar: 
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"And in Suncin Sa Id ibn Mansur from the raised back Hadith of al- Bar a (ibn Azib): 
Whoever prays four rak'ats before Isha it is as though Tahajjud (late night prayer ) 
has been performed from its night, and whoever prays after the Isha it equates to the 
like of them on Laylat ul-Qadr. " 


The wording underlined has one crucial typographical error and that is the fact that al- 
Hafiz ibn Hajar did not write ‘ four rak'ats before Isha” but it was actually written as 
‘four rak’ats before Zuhr This error was also published in probably the first 
published edition of al-Diraya 120 which was incorrectly published under the title of 
Nash al-Raya by Matba’a al-Faruqi, Delhi, India, in the year 1299AH as the following 
image showed: 
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Here is the actual handwriting of al-Hafiz ibn Hajar from the manuscript of al-Diraya 
fi Takhnj AhadTth al-Hidaya as preserved in the Suleymaniyye library in Istanbul, 
Turkey, from the Koprulu collection: 121 


119 This is an abridgement of Nasb al-Raya of al-Hafiz Jamalud-Din al- Zayla’T (d. 762 AH), published 
in 2 volumes by Dar al-Ma’rifa in Beirut, Lebanon. See 1/198 for the narration of Sunan Sa Id ibn 
Mansur 

120 P. 119 

121 No. 463, folio 61b. It was compiled in the year 827 AH as mentioned on the last page of the 
manuscript 


-V ^ 



The portion underlined in red mentioned the word as Zuhr and not Isha. Likewise, 
another manuscript of the same work located in the Ragip Pasa 122 manuscript 
collection also mentioned it with the wording for “four rak’ats before Zuhr” and not 
‘ four rak'ats before Isha ” 


Here is the image from this manuscript where the red underlined portion mentioned 
Zuhr: 



Likewise, another manuscript of the same work located in the Feyzullah Effendi 123 
manuscript collection also mentioned it with the wording for “four rak’ats before 
Zuhr” and not ‘ four rak'ats before Isha ” 


Here is the image from this manuscript 124 where the red underlined portion mentioned 
Zuhr: 



The sanad that was originally found in the Sunan of Said ibn Mansur was also 
recorded by Imam Abul Qasim al-Tabarani in his al-Mu’jam al-Awsat 125 as follows 


122 Located in the Suleymaniyye library in Istanbul, Turkey, with the title being al-Nihdya li Takhnj 
Ahddith al-Hiddya and scribed in the year 862 AH from Ibn Hajar’s copy dated 827 AH, as the last 
page mentioned. The image has been taken from Ragip Pasa no. 598, folio 59b. 

123 As stored in the Suleymaniyye library in Istanbul 

124 Feyzullah Effendi (no. 289, folio 56b) dated 833 AH on folio 179a 



via the route of Sa id ibn Mansur, with similar wording, and a few extra words 
towards the end not mentioned by Ibn Hajar in al-Diraya and before him by al-Zayla’I 
in his Nash al-Rdya\ 
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Based on the above findings it seems plausible to suggest that there were two variants 
found in the Sunan of Sa‘Id ibn Mansur. One of them mentioning four rak’ats before 
Zuhr as al-Hafiz al-Zayla’I mentioned and then repeated by al-Hafiz ibn Hajar, while 
the alternative version mentioned four rak’ats before Isha and that was relied upon 
and quoted by Imam Burhanud-Din Ibrahim ibn Musa al-Tarabulsi in al-Burhan 
Shark Mawahib al- Rahman fi Madhhab al-Nu ’man, Imam Ali al-Qari in his Fath Bab 
al-Indya when commenting on the position for four rak’ats before Isha as mentioned 
in al-Nuqaya by Sadr al-Shari’a Ubaydullah ibn Mas’ud (d. 747 AH), as well as al- 
Hafiz Muhammad ‘Abid al-Sindi and Shaykh Qutubud-Din Khan. 


125 6/254, no. 6332. Al-Hafiz Nurud-Din al-Haythami recorded it from al-Tabarani’s al-Mu’jam al- 
Awsat in his Majma al-Zawa’id (2/220-221) where he mentioned that the sub-narrator known as Nahid 
ibn Salim al-Bahill has no known biography. Muhammad ibn Ali al-Shawkam also mentioned in his 
Nayl al-Awtar (3/25, edited by Isamud-Din Sababiti, 1 st edition, 1993, Dar al-Hadith, Cairo) that 
(Zaynud-Din) al-Iraqi said that Nahid has no known Jarh (dispraise), Ta’dTl (praise) or biography. 


A NARRATION FOUND IN SOME MANUSCRIPTS 
OF THE MUSANNAF IBN ABI SHAYBA FROM THE 
SAHABI: ALI IBN ABI TALIB (RA) 


There are several published editions of the Musannaf of Imam Abu Bakr ibn Abi 
Shayba (d. 235 AH) available in the markets these days. In all of the most recent 
recensions using various earlier manuscripts the following narration has been 
mentioned: 
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Meaning: 

Abul Ahwas transmitted to us from Ata ibn al-Sa’ib from Maysara and Zadhan, who 
said: “Ali (ibn Abi Talib) would pray from the voluntary prayers: Four (rak’ats) 
before Zuhr and two (rak’ats) after it, two (rak’ats) after Maghrib, four (rak’ats) after 
Isha and two (rak’ats) before Fajr.” 

The above narration may be seen with the above wording in the following most 
recently published recensions of the Musannaf ibn Abi Shayba in chronological order: 

i) The edition published by Maktaba al-Rushd (Riyadh, 1 st edition, 2004, see 
3/78, no. 6018) and edited by Hamad ibn Abdullah al-Jum’a and 
Muhammad ibn Ibrahim al-Luhaydan 

ii) The edition published by Dar al-Qibla (Jeddah, 1 st edition, 2006, see 4/283, 
no. 6021) and edited by Shaykh Muhammad Awwama of Madina 

iii) The edition published by Dar al-Faruq (Cairo, 1 st edition, 2009, see 3/73, 
no. 6026) and edited by Usama ibn Ibrahim 

iv) The edition published by Dar Kunuz Ishbiliya (Riyadh, 1 st edition, 2015, 
see 4/290-291, no. 6103) and edited by Sa’d ibn Nasir al-Shathari 


Three of the above editions have indicated in the footnotes that there are some 
manuscripts they used which had the wording as follows instead: 
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Meaning: 


Abul Ahwas transmitted to us from Ata ibn al-Sa’ib from Maysara and Zadhan, who 
said: Ali (ibn Abi Talib) would pray from the voluntary prayers: Four (rak’ats) before 
Zuhr and two (rak’ats) after it, two (rak’ats) after Maghrib, four (rak’ats) before Isha 
and two (rak’ats) before Fajr.” 

In the edition published by Maktaba al-Rushd they mentioned the following in the 
footnote: 


This meant that in two manuscripts with the symbols meem and dha the wording 
mentioned four rak’ats “before” (qabl) Isha and not after (ba’d) Isha. The manuscript 
symbolized as meem (f) 126 was the one owned by Imam Muhammad Abid al-Sindi 
and it was originally located in Maktaba al-Mahmudiyya in Madina. It was 
transferred later on to the Topkapi Sarai 127 in Istanbul, Turkey. This manuscript was 
scribed in the year 1229 AH. 

The manuscript symbolized as dha (-4) was the one originally located in Darul Kutub 
al-Zahiriyya 128 in Damascus, Syria. This manuscript was said to be from the 7 th 
Islamic century according to Tarlkh al-Turath al-Arabi 129 by Fu’ad Sezgin. 

In the edition published by Dar al-Qibla the editor known as Shaykh Awwama 
mentioned the following in the footnote 130 : 
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This meant that in three manuscripts with the symbols dha, ayn and sheen the wording 
mentioned four rak’ats “before” (qabl) Isha and not after (ba’d) Isha. 

The manuscript symbolized as dha (-k>) was from the Zahiriyya library in Damascus in 
6 volumes. This copy is not the one listed above (Hadlth no. 422) which is also 
located in the Zahiriyya library. This manuscript was scribed by Abdullah ibn 
Muhammad ibn Ibrahim al-Muhandis al-Hanaft (b. 691 - d. 769 AH) 131 and thus this 
manuscript is from the eighth century. This manuscript was described as being 
dependable by the editors of the Maktaba al-Rushd 132 edition and scribed by a scholar 
of Hadlth; meaning Ibn al-Muhandis. 


126 See 1/367 of the Maktaba al-Rushd edition 

127 Stored under No’s: 2566 and 2567. This is also known as the Ahmed al-Thalith collection. 

128 Stored under hadith no. 422 as mentioned on 1/373 of the Maktaba al-Rushd edition 

129 1/206 

130 See 4/5 of this edition for what manuscript copies the symbols represented 

131 His biography was mentioned by Ibn Hajar al-Asqalani in his al-Durar al-Kdmina (2/282, no. 2195) 

132 See 1/371 


The manuscript symbolized as ayn (£) was the one owned by Imam Muhammad 


‘Abid al-Sindi and this has been mentioned above. The manuscript symbolized as 


sheen (<_£) was the one known as the Pir Jhando manuscript that was originally located 
in Pakistan. It was incorporated later on into the manuscript collection of the late 
Badiud-Din Sindi who was mentioned earlier on. This copy 133 was scribed in 
1328AH by a certain Inayatullah. 134 

In the edition published by Dar Kunuz Ishbiliya the editor kn own as Sa’d al-Shathari 
mentioned the following in the footnote 135 : 



This meant that in three manuscripts with the symbols alif, ba and kaaf the wording 
mentioned four rak’ats “before” (qabl) Isha and not after (ba’d) Isha. 

The manuscript symbolized as alif (') was the Maktaba al-Mahmudiyya copy owned 
by Imam Muhammad Abid al-Sindi. The manuscript symbolized as ba (s-0 was the 
one scribed by Inayatullah (Pir Jhando copy as described above). The manuscript 
symbolized as kaaf (^) was the Zahiriyya manuscript scribed by the above named Ibn 
al-Muhandis. Al-Shathari mentioned that this manuscript was: “An accurate 
transcript copy and the most perfect. ” 136 

From the above information one may determine and conclude that the manuscripts 
which had the wording for “Four rak’ats before Isha” were: 

i) The Zahiriyya copy (Hadlth no. 422) from the 7 th century 

ii) The Zahiriyya manuscript scribed by Ibn al-Muhandis in the 8 th century 

iii) The Maktaba al-Mahmudiyya manuscript owned by Imam Muhammad 

Abid al-Sindi 

iv) The Pir Jhando manuscript scribed by Inayatullah in the year 1328 AH 

The following is an example from the Maktaba al-Mahmudiyya 137 manuscript that 
was owned by Imam Muhammad Abid al-Sindi with the wording for “four rak’ats 
before Isha”: 


133 A digital copy of this is held in the Muhammad ibn Sa’ud University manuscript library (no. 6161- 
6168) in Riyadh 

134 As mentioned in the Maktaba al-Rushd edition (1/374) 

135 4/291 

136 See 1/65 of his edition 

137 Volume 1/folio 88b (This manuscript is now located in the Topkapi palace (Sarai) in Istanbul, 
Turkey under no. 2566 and 2567 



v) There is also a fifth manuscript that has the wording as “four rak’ats before 
Isha” that was not used in any of the above editions. One of the greatest 
manuscript experts and Hadlth specialists from the Indian subcontinent in 
the last Islamic century was Shaykh Abul Wafa al-Afghani (d. 1975). 138 In 
his editing of the work known as Kitab al-Athar 139 of Imam Muhammad 
ibn al-Hasan al-Shaybani; Shaykh Abul Wafa brought forth the version 
which mentioned the wording as ‘four rak’ats before Isha’ instead of 
giving preference to the manuscripts which mentioned it as “four rak’ats 
after Isha.” 

Here is the image from the notes of Shaykh Abul Wafa to Kitab al-Athar: 
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Shaykh Abul Wafa was the head of the Hyderabad (India) based research and 
publishing institute known as Lajna Ihya al-Ma’arif al-Nu’maniyya, and there is a 
manuscript of the Musannaf that was held in the Da’iratul Ma’arif manuscript 
library. 140 This is most likely to be the manuscript that Shaykh Abul Wafa used in his 
notes to Kitab al-Athar of al-Shaybani. This manuscript is a relatively late copy dated 
as 1350AH at the end of the seventh volume 141 as the following image shows: 


138 A biography was placed here: https://en.wikipedia.org/wiki/Abul Wafa A1 Afghani (accessed 26-9-16) 

139 See 1/283 

140 Also in Hyderabad 

141 Folio 933 
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The following is the title page and actual folio from this manuscript mentioning the 
wording as “four rak’ats before Isha”: 





A look at the sub narrators in the above chain of transmission from the Musannaf ibn 
Abi Shayba: 



1) Abul Ahwas is Sallam ibn Sulaym and al-Hafiz Ibn Hajar declared him to be 
Thiqa Mutqin (trustworthy and precise) in his TaqrTb al-Tahdhlb as follows: 

Ola ja jAza aAj id- f*4-» [ 2703 ] 


2) Ata ibn al-Sa’ib is Saduq (truthful) but he would confuse his narrations 
(meaning in the latter part of his life) as Ibn Hajar mentioned in his Taqnb al- 
Tahdhlb: 

OLa ja la.Uy-1 ojLJI y\ JliLj Xo£ cAl—J' j* «.liaP [ 4592 ] 
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3) Maysara is Maysara ibn Ya’qub and he was declared maqbul (acceptable) by 
Ibn Hajar in his Taqrlb al-Tahdhlb: 

ja jr i <hJl*]l ^y» JjJLa Jj&l dJL^ld tlkb ^jjju y c [ 7039 ] 

3 


Al-Dhahabi in his al-Kashif declared Maysara to be dependable: 

3 j* i jjJj <&' ap <ud <u pj Alp jp cs^lali iJL*b oybu cy. «r^?“ [ 5754 ] 

Shaykh Shu’ayb al-Am’aut 142 and Dr. Bashhar Awwad Ma’ruf disagreed with Ibn 
Hajar and they graded Maysara to be Saduq Hasan al-Hadlth (truthful and good in 
Hadlth) in their Tahnr Taqnb al-Tahdhlb , 143 


4) Zadhan is Zadhan Abu Umar al-Kindi al-Bazzaz and Ibn Hajar said he was 
Saduq and would narrate mursal 144 narrations in his Taqnb al-TahdhTb: 

>l»v <Ljl«h ^jA ap bl a jlyJl . ^ 1 ^^p ^4 [ 1976 J 
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142 See his Tahnr Taqnb al-Tahdhib (1/409, no. 1976) 

143 3/444, no. 7039 

144 A type of narration whereby a Tabi’i (a student of a Prophetic companion) in this case would narrate 
directly on the authority of the Prophet (sallallahu alaihi wa sallam) and drop the name of the 
intermediary he actually received the narration from which may generally have been a Sahabi. In this 
case Zadhan was narrating the actions of the Sahabi, Ali ibn Abi Talib (ra), so this is not necessarily a 
mursal narration 


Note that Shaykh Shu’ayb al-Am’aut 145 and Dr. Bashhar Awwad Ma’ruf did not 
retain the claim of Zadhan transmitting mursal narrations and they graded him to be 
Thiqa (trustworthy) which is a higher grade than Saduq. 

The chain of transmission appears to be Hasan (good) but there is one hidden defect 
(ilia) that may be highlighted. The narrator known as Ata ibn al-Sa’ib used to confuse 
his narrations when his memory deteriorated, and generally those who narrated from 
him before his memory depreciated, and who were themselves reliable narrators 
would be an indicator that his narrations were not confounded and thus acceptable. 

According to Shaykh Shu’ayb al-Arna’ut and Dr. Bashhar Awwad Ma’ruf in their 
Tahnr TaqrJb al-TahdhTb 146 those who heard from Ata before his memory 
deteriorated were narrators like: Sufyan al-Thawri, Shu’ba ibn al-Hajjaj, Hammad ibn 
Zayd, Zuhayr ibn Mu’awiya, Za’ida ibn Qudama, Ayyub al-Sakhtiyani, al-A’mash, 
Sufyan ibn Uyayna, Hisham al-Dastawa’ie, Hammam ibn Yahya, Hammad ibn 
Salama and Abu Awana. 

Since Abul Ahwas was not mentioned to be one of those who heard from Ata ibn al- 
Sa’ib before his memory deteriorated the chain of transmission is technically weak 
(da’eef), and hence inadmissible as a proof for establishing four rak’ats before Isha by 
itself. Imam Ibn Hajar al-Asqalani has mentioned in his Nata’ij al-Ajkar 147 that Abul 
Ahwas narrated from Ata after he started to confuse his narrations The narration 
was declared weak by Sa’d al-Shathari in his edition of the Musannaf ibn Abi 
Shayba 148 for this given reason, and Usama ibn Ibrahim declared its chain of 
transmission to be weak (da’eef) for the same reason in his edition of the Musannaf 
ibn Abi Shayba . 149 


145 See his Tahrir Tciqnb al-Tahdhib (1/409, no. 1976) 

146 3/14, no. 4592 under the entry for Ata ibn al-Sa’ib 

147 4/295 

148 4/291, footnote 2 

149 3/73, footnote 5 


A NARRATION ASCRIBED TO ‘A’lSHA (RA) 


An illustrious seventh century scholar of the Hanafi School of Islamic law (Madhhab) 
known as Imam Abdullah ibn Mahmud al-Mawsill (599-683 AH) compiled a work 
entitled al-Mukhtar al-Fatawa ala Madhhab al-Imdm al-A ‘zam. This work was later 
subject to a commentary by the same author with the title: al-Ikhtiyar li-ta’lil al- 
Mukhtar. Within the latter work a narration has been advanced on the authority of the 
wife of Allah’s Messenger (sallallahu alaihi wa sallam), known as ‘A’isha (ra), 
mentioning the performance of four rak’ats before the Isha prayer. 

Before citing the narration it is worth stating the prominence of Imam Abdullah ibn 
Mahmud al-Mawsill and his standing in the Hanafi Madhhab, from the following 
quotation summarised by Dr. Sarny Ayoub from the later Indian Hanafi scholar 
known as Shaykh Abdal Hayy al-LucknawI (d. 1304 AH/1886 CE) who explained his 
rank and status amongst others: 

“The fifth class is the followers of the school’s opinions ( tabaqat al-muqallidin) who 
are able to distinguish among the most authentic and reliable ( al-aqwa ), the authentic 
and reliable ( al-qawi ), and the weak ( al-da ’ if) opinions, as well as between zahir al- 
riwaya (authentic narrations) and riwaya nadira (Hanafi opinions that were not 
transmitted by Muhammad al-Shaybanl). Shams al-Aimma Muhammad al-Kardarl 
(d. 562/1166), Jamal al-Dln al-HasIrl (d. 636/1238), and Hafiz al-Dln al-Nasafi (d. 
710/1310) are examples of Hanafi jurists of this generation. This class also includes 
the authors of legal manuals from among the late Hanafis ( ashab al-mutun al- 
mu tabara min al-muta ' akhkhinn), such as the author of al-Mukhtar (‘Abd Allah 
b. Mawdud al-Mawsill, d. 683/1284), the author of al-Wiqaya (Burhan al-Shari‘a, d. 
673/1274) and the author of al-Majma ‘ (Ibn al-Sa‘ati al-Hanafi, d. 694/1294). Al- 
Luknawl emphasizes that they do not incorporate any rejected statements or 
weak narrations in their legal literature. For him, this class ( tabaqa ) is the lowest 
in the classes of the Hanafi jurists. He asserts, 'Those who are lower than this tabaqa 
are laymen and they should follow the scholars of their time. It is not allowed for 
them to issue fatawa unless they are narrating from other scholars.'" 150 


The wording mentioned in al- Ikhtiyar 151 being: 

Uujl frL ijdl JJL9 (jUaj &&» — oxtail <uifr — 4J' JlP jPj 



150 Quoted from al-Lucknawi’s al-Na.fi' al-Kabir, 9, by Ayoub. Samy. We're Not in Kufa Anymore: The 
Construction of Late Hanafism in the Early Modern Ottoman Empire, 16th - 19th Centuries CE. 2014, 27 

151 1/66 (Matba’a al-Halabi edition, Cairo, 1937) or 1/227 (Dar al-Risala al-Alamiyya edition 
supervised and edited by Shu’ayb al-Arna’ut et al) 


Meaning: 


“ From ‘A’isha (ra): He ( the Prophet), peace and blessings be upon him, would 
pray four rak’ats before Isha and then he would pray four after it, and then lie 
down (to rest). ” 

Examples of the above narration from original manuscripts: 


i) The manuscript of al-lkhtiyar from the Yazma-Fikih collection from the 
Muftuluk Kutuphanesi library in Istanbul, Turkey, dated 807 AH. 153 Title 
page: 



The actual narration in the Yazma-Fikih manuscript 153 


152 As mentioned on the last folio (281b) 

153 Folio 21a 


1 1 irjui 
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The actual narration is in the above boxed area. This being as follows: 


'^Sj oCJjjy 3 u jtia tti A ■ XJ-b ^ 

iJLi 
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ii) The manuscript of al-Ikhtivar from the Feyzullah Effendi 154 collection in 
Istanbul, Turkey, dated 853 AH. 155 Title page: 



The actual narration in the Feyzullah Effendi manuscript: 156 


154 No. 790 

155 As mentioned on the last folio (290b) 

156 Folio 20a 



The actual narration is in the above boxed area. This being: 





The narration recorded by Imam al-Mawsill and attributed to the mother of the 
believers, ‘A’isha (ra), has not been source referenced to an earlier Hadlth based 
collection which may have had it actually recorded with a chain of transmission going 
back to her. Technically, such a narration without its chain of transmission being 
known is not an absolute proof to the scholars in order to substantiate the practice of 
performing four rak’ats before Isha. Nevertheless, one may not also rule it as being a 
totally baseless narration despite not being located in an earlier Hadlth collection. 
Imam al-Mawsill also advocated the practice of four rak’ats before Isha in his work 
known as al-Fciwa ’id al-Mushtamila ala al-Mukhtasar wa al-Takmila ) 51 

This is because there are narrations in such jurisprudential works that have been 
mentioned as proof by such jurisprudents like al-Mawsill, and have not been located 
in at least one known Hadlth collection from earlier times for hundreds of years after 
the compilation of such fiqh works, but have been identified in later times due to the 
sourcing of a Hadlth manuscript that has the actual narration with its chain of 
transmission and wording. 

An example that may be provided is the following narration that al-Mawsill brought 
forth also in his al-Ikhtiydr 158 in order to substantiate the view that the hands should 
be placed under the navel in Salah: 

SjmJi JLwAJi 

Meaning: 

“Three things are from the manners of the Prophets: To hasten breaking the fast 
(iftar), to delay the pre-dawn meal (suhiir), and to place the right (hand) over the left 
(hand) under the navel. ” 

Once again, al-Mawsill did not provide an earlier Hadlth based source work which 
had a similar wording, and nor did Shaykh Shu’ayb al-Arna’ut and his two co-editors 
manage to source it to an early Hadlth collection in their editing of al-Ikhtiyar. 


157 See the Maktaba al-Haram manuscript (no. 2045, folio 5b) as located in Makka al-Mukarrama. This 
work by al-Mawsili is based on the Mukhtasar al-Quduri and al-Takmila of Imam Husamud-Din al- 
Razi (d. 598 AH) 

158 1/163 (Dar al-Risala al-Alamiyya edition supervised and edited by Shu’ayb al-Arna’ut et al) 



An Imam who was a contemporary to al-Mawsili was Najmud-Din Mukhtar ibn 
Muhammad al-Zahidi (d. 658 AH), and he too has mentioned the same narration but 
this time given the name of the Sahabi that transmitted the narration on three things. 
Namely, Ali ibn Abi Talib (ra), but once again the name of the early actual Hadlth 
collection that has the narration was not mentioned by al-Zahidl. Here is the narration 
from the manuscript of his work known as al-Mujtaba Shark Mukhtasar al-Quduri 159 : 




Jjlllc I ' “J 5 b A l t ? A 1 


An earlier scholar of Hanafi jurisprudence who also recorded it from Ali ibn Abi 
Talib (ra) was the well-known Imam Abu Bakr al-SarakhsI (d. 490 AH). He 
recorded it in his unpublished Shark Mukhtasar al-Quduri . 160 


Another scholar of Hanafi jurisprudence who also recorded without naming the 
Sahabi who reported it was Imam Radiud-DIn Muhammad al-SarakhsI (d. 571 
AH), in his unpublished work known as al-Muhit al-Ridawi or also known as al- 
Muhitfi al-Fiqh , 161 

Nevertheless, the narration was ascribed back to the noble Sahabi, Ali ibn Abi Talib 
(ra), and reported from three earlier sources by the greatly learned Imam, Jalalud-Din 
al-Suyuti (d. 911 AH), in his monumental Hadlth collection known as al-Jami al- 
KabTr 162 as follows: 


LS 1 £■ jr® : Jld 

(J o.U* jj 

The three source works that have this narration are Ibn Shahln 163 (d. 385 AH), Abu 
Muhammad al-Ibrahimi (d. 476 AH) in his Kitab al-Salah and Abul Qasim ibn 
Mandah (d. 470 AH) in his work known as al-Khushu. The works by al-Ibrahimi and 
Ibn Mandah have not been found as original manuscripts to date in our time, and the 
currently identified manuscript of Ibn Shahin’s work does not have this narration as it 


159 As found in the Yeni Cami collection (no. 469, folio 24b) in the Suleymaniyye library in Istanbul, 
Turkey 

160 As found in the Tokat il Halk Kiituphanesi collection (no. 1714, folio 27b, dated 982 AH) stored in 
the Milli Kiitiiphane in Ankara, Turkey 

161 As found in the Veliyyuddin manuscript collection (no. 1356, folio 29b) in Istanbul, Turkey 

162 17/603, no. 782 

163 Most likely referring to his work known as Shark Madhahib Ahl al-Sunna which has not been fully 
published due to all manuscripts not being located or lost over the ravages of time 


is incomplete. This leads one to assert that the earlier Imams like al-Suyutl knew of 
the narration being recorded in these three earlier works that predate al-MawsilT in al- 
Ikhtiyar and al-Zahidl in al-Mujtaba. 

This also brings one to mention that Imam Jalalud-Din al-Suyutl (d. 911 AH) did not 
realise that there is another much earlier Hadlth collection that does have this 
narration from Ali (ra), with a definitely observable chain of transmission. This work 
being known as the Kitab al-Ulum 164 of Abu Ja’far Muhammad ibn Mansur al- 
Muradi (d. 290 AH). 

This demonstrates that through progressive research and the finding of long lost or 
forgotten manuscripts of Hadlth it is possible to establish the existence of narrations 
mentioned in some later fiqh works, with their original chains of transmission in order 
to verify their actual authenticity. 

As for the narration from ‘A’isha (ra) then confidence has been placed in it as a proof 
by some later HanafT scholars by using al-Ikhtiyar of al-MawsilT as their source. The 
following published or manuscript works have thus relied and quoted the narration 
from ‘A’isha (ra) as a proof for performing four rak’ats before Isha: 

i) Al-Bahr al-Rd’iq Shark Kanz al-Daqa’iq 165 by Imam Zaynud-Din ibn 
Nujaym al-Misri (d. 970 AH) 

ii) Maraqi al-Falah Shark Nur al-Idah 166 by Imam Hasan ibn Ammar al- 
Shurunbulali (d. 1069 AH) 

iii) Minha al-Khaliq ala al-Bahr al Rd’iq 167 by Imam Muhammad Amin ibn 

Abidin (d. 1252 AH). The latter being one of the greatest verifying 
scholars (muhaqqiq) in the later Hanaft school 

iv) Tawali al-Anwar Shark al-Durr al-Mukhtar m by Imam Muhammad 1 Abid 
al-Sindi (d. 1257 AH). From the manuscript copy of Tawali al-Anwar: 



164 Manuscripts exist in the Manzuma al-Yamaniyya collection found in the blessed land of Yemen, 
and this writer has seen two separate copies from this collection to verify the existence of the narration 
from Ali (ra) with its chain of transmission 

165 2/54 

166 P. 146 

167 2/54 (printed with al-Bahr al-Ra’iq) 

168 Second volume, folio 241a of the Maktaba al-Azhariyya manuscript in Cairo, Egypt 


EPILOGUE 


To conclude, the chain of transmission for the narration from the Sahabi, Abdullah ibn 
‘Amr ibn al ‘As (ra), as recorded by Imam al-Uqayli in his Kitab al-Du ’afa was 
proposed to be firmly Sahlh (authentic) or at least it is Hasan (good). 

The narration from the Sahabi, al-Bara ibn' Azib, as recorded in the Sunan of Sa'Id ibn 
Mansur was used as a proof by prominent scholars like Imam Burhanud-Din Ibrahim 
ibn Musa al-Tarabulsi in al-Burhan Shark Mawahib al-Rahman fi Maclhhab al- 
Nu 'man, Imam Ali al-Qari in his Fath Bab al-Indya , al-Hafiz Muhammad ‘Abid al- 
Sindi in his Taw ali al- Anwar Shark al-Durr al-Mukhtar and Shaykh Qutubud-Din 
Khan in his Mazahir-e-Haqq. 

The narration from the Sahabi, Ali ibn Abi Talib (ra), was not utilisable as an 
independent proof due to the variation in the wording for four rak’ats in the known 
manuscripts of the Musannaf ibn Abi Shayba, which mentioned either four before or 
four after the actual Fard of the Isha Salah; and the chain of transmission was deemed 
to be weak (da’eef) overall. 

The narration from the wife of Allah’s Messenger (sallallahu alaihi wa sallam), 
kn own as ‘A’isha (ra), mentioning the performance of four rak’ats before the Isha 
prayer as utilized by Imam Abdullah ibn Mahmud al-Mawsill (599-683 AH) in his al- 
Ikhtiyar li-ta’lil al-Mukhtar, and then requoted from him by prominent scholars like 
Imam Zaynud-Din ibn Nujaym al-Misri, Imam Hasan ibn Ammar al-Shurunbulali, 
Imam Muhammad Amin ibn ‘Abidin and Imam Muhammad Abid al-Sindi, is not an 
independent proof until its authenticity is confirmed by means of locating it in an 
early Hadith based work with its chain of transmission (sanad). The same is said 
about the narration from Sa id ibn Jubayr as recorded by Imam Muhammad ibn Nasr 
al-Marwazi (d. 294 AH) in his work known as Qiyam al-Layl. 

Hence, whosoever wishes to perform these four rak’ats before Isha may do so without 
reproach as it has been shown to have a basis from the aggregate of the narrations 
presented, and the fact that some prominent scholars of the past have adduced some of 
these narrations as proof for such a practice in their written compilations. Wallahu 
a’lam. 

Peace and Blessings on the Prophet Muhammad, his Family, and all of his 
Companions. 
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